THE ROAD TO WISDOM 


Sri Rama - the embodiment of 
Truth and Dharma 


here have been great world-moving 

sages, great Incarnations of whom 
there have been many; and according to the 
Bhagavata, they also are infinite in number, 
and those that are worshipped most in India 
are Rama and Krishna. 

Rama, the ancient idol of the heroic ages, 
the embodiment of truth, of morality, the 
ideal son, the ideal husband, the ideal father, 
and above all, the ideal king, this Rama has 
been presented before us by the great sage 
Valmiki. No language can be purer, none 
chaster, none more beautiful and at the same 
time simpler than the language in which the 
great poet has depicted the life of Rama.' 

Rama and Sita are the ideals of the 
Indian nation.* 

The Ramayana and the Mahabharata... 
embody the manners and customs, the state 
of society, civilisation, etc., of the ancient 
Indians. ... this book [Valmiki Ramayana] 
is held by common consent in India as the 
very beginning of poetry.3 


Sita Devi—the epitome of 
Indian Womanhood 


What to speak of Sita? You may exhaust 
the literature of the world that is past, and I 
may assure you that you will have to exhaust 
the literature of the world of the future, before 
finding another Sita. Sita is unique; that 
character was depicted once and for all [in 
Valmiki Ramayana]. ... She is the very type 
of the true Indian woman, for all the Indian 
ideals of a perfected woman have grown out 
of that one life of Sita; and here she stands 
these thousands of years, commanding the 
worship of every man, woman, and child 
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throughout the length and breadth of the 
land of Aryavarta. There she will always be, 
this glorious Sita, purer than purity itself, all 
patience, and all suffering. She who suffered 
that life of suffering without a murmur, she 
the ever-chaste and ever-pure wife, she the 
ideal of the people, the ideal of the gods, 
the great Sita, our national God she must 
always remain. And every one of us knows 
her too well to require much delineation. ... 
Mark my words: Sita has gone into the very 
vitals of our race. She is there in the blood 
of every Hindu man and woman; we are all 
children of Sita.4 

Sita is the name in India for everything 
that is good, pure and holy—everything that 
in woman we call womanly. ... Through all 
this suffering she experiences, there is not 
one harsh word against Rama. She takes it 
as her own duty, and performs her own part 
in it. Think of the terrible injustice of her 
being exiled to the forest! But Sita knows 
no bitterness. That is, again, the Indian 
ideal. ... Sita was a true Indian by nature; 
she never returned injury.5 


1. The Complete Works of Swami Vivekananda, 
(Kolkata: Advaita Ashrama, 2016), 3.270 

2. ibid., 4.75 3. ibid., 4.63 

4. ibid., 3. 270, 271 5. ibid., 4. 75, 76 
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SWAMI VIVEKANANDA ON 
THE SIGNIFICANCE OF SRI RAMAKRISHNA INCARNATION 


Ihe life of Shri Ramakrishna was an extraordinary searchlight 
es whose illumination one is able to really understand 
the whole scope of Hindu religion. He was the object-lesson of 
all the theoretical knowledge given in the Shastras (scriptures). 

He showed by his life what the Rishis and Avataras really 
wanted to teach. The books were theories, he was the 
realisation. This man had in fifty-one years lived the five 
thousand years of national spiritual life and so raised 
himself to be an object-lesson for future generations. 


The Vedas can only be explained and the Shastras reconciled by his theory of 
Avastha or stages [of spiritual unfoldment]. 


—The Complete Works of Swami Vivekananda, 
(Kolkata: Advaita Ashrama, 2016), Vol. 5, pg 52 


Cs studying Ramakrishna Paramahamsa first, one 
can never understand the real import of the Vedas, the 
Vedanta, of the Bhagavata and the other Puranas. His life is 

a searchlight of infinite power thrown upon the whole mass 

of Indian religious thought. He was the living commentary 

to the Vedas and to their aim. He had lived in one life the 
whole cycle of the national religious existence in India. 


—ibid., Vol. 7, pg 462 


Ss” Ramakrishna was born to vivify all branches of 
art and culture in this country. Therefore this Math 


[Ramakrishna Math and Ramakrishna Mission Centres | has 
to be built up in such a way that religion, work, learning, 
Jnana, and Bhakti may spread over the world from this centre.. 


—ibid., Vol. 7, pg 196 
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TRADITIONAL 
WISDOM 


< Shas AA ATA feta | 
wake! And stop not till the goal is reached | agama 


Or 


Universal Prayer March 2024 


Vol. 129, No. 3 


aRTTEaaAES Ted Aaa | 
Bld AIT EX HIT HAGATHATCHE I 
I have committed a thousand faults, and am fallen into the terrible ocean of births and deaths. O 


Thou Saviour, being helpless, I have taken refuge in Thee. Be pleased to make me Thine own. 


LN NY x 


HMA APT HAA eeaal FEMA ST Hse: CAAT | 

FRU Te AHS TH ARTO ATA 

O Lord, whatever I have done through body, speech, mind, senses, intellect, soul, or unconscious 
natural impulses—all that I dedicate as an offering unto Thee, the supreme, all-pervading Spirit. 


Od Fd Fe PREM ae Ga A A HAA | 
al hd ¢ HAAS ATS II 


What apparently I have done or what I may yet do, is really done by Thee and not by me. O Lord, 
therefore Thou art the enjoyer, and not I. 


SAT AA TETAS AAT TAT ATTA | 

AA TAISAHSN A FAT AASacceaHACTA I 

Salutations unto Thee, O Lord. Thou art the origin of mind and speech, but Thee neither mind nor 
speech can comprehend. O Lord of eternal and infinite glory, O Thou boundless ocean of mercy, 
salutations unto Thee. 


—Mukundamala, 13, 15, 16; Stotraratna, 21. 
(Translated by Swami Yatishwarananda) 
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THIS MONTH 


As this year we celebrate Sri Ramakrishna’s tithi 
puja in the month of March, the month’s edi- 
torial is focused on one of his foremost teach- 
ings, that is, synthesis, and is titled, Synthetic 
Harmonising and Sri Ramakrishna. 
OK 
The article Sri Ramakrishna’s Message for 
the Modern World conveys the message of Sri 
Ramakrishna in the sweetest and most relata- 
ble manner which is appealing to both reason 
and heart. The author, Swami Gautamananda, 
is senior vice president of Ramakrishna Math & 
Ramakrishna Mission. Revered Maharaj makes 
reason and heart one in God in this article. 
OK 
In his erudite essay titled Sri Ramakrishna’s 
Doctrine of Dharma-Samanvaya, Swami 
Bhajanananda, a vice president of Ramakrishna 
Math & Ramakrishna Mission, discusses the con- 
cept of religious Pluralism. Beyond the analytical 
analysis of correct logical sequence, he explores 
how this concept leads to the realization of the 
one absolute Truth. Quoting Sri Ramakrishna, re- 
vered Maharaj emphasizes, ‘He who has achieved 
harmony of different ideas is a real person. 
OK 
The article Naren’s Ramakrishna under- 
scores how Sri Ramakrishna’s love bound and 
transformed Naren into Swami Vivekananda. 
Swamiji had emphasized that Sri Ramakrishna’s 
character should be our rallying point. The 
author, Swami Divyananda, is the adhyaksha 
of Ramakrishna Math (Kashipur Udyanbati), 
Cossipore, and a senior trustee of Ramakrishna 
Math and Ramakrishna Mission. Viewing 
Swami Vivekananda as ‘condensed India’ revered 
Maharaj advocates applying the same transform- 
ative methods to the vast nation. 
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There could be different ways to conceive of 
the individual self, the world around us, and the 
reality beyond them all. Each presents a world 
view, a kind of window, through which we can 
look out at the canvas of life. The Truth is one, 
no matter which window we look through, says 
Swami Tyagananda, in his article, Many Win- 
dows, One Truth. Revered Maharaj is the head 
of Vedanta Society in Boston and also the Hindu 
Chaplain at MIT and Harvard. 

Ata point in life, worldly brilliance fades, and 
disillusionment sets in. Swami Shuddhidananda, 
Adhyaksha, Advaita Ashrama, Mayavati, dis- 
cusses choosing spiritual light amid darkness and 
longing for God in his article Sri Ramakrishna 
and Longing for God. This article is an edited 
version of his talk delivered at Ramakrishna Mis- 
sion, New Delhi, on 2 May 2023. 

God, out of immense compassion, descends 
to clear paths for human fulfillment. The divine 
play of Sri Ramakrishna and Swami Vivekananda 
exemplifies this in the article Those who Love 
by Swami Divyanamananda, who is the cor- 
respondent of Industrial Training Institute at 
Ramakrishna Mission Vidyalaya, Coimbatore. 
The teachings of Saint Thiruvalluvar, emphasizing 
love, are also prominent in this soulful piece. 

In Dakshineswar: The Never Ending Cele- 
bration of Joy Dr Debanjan Sengupta, a practic- 
ing doctor, recreates Sri Ramakrishna’s presence 
in his living room at Dakshineswar, and in con- 
versations with his disciples and devotees. He 
blends mundane fun and sacredness to cater to 
the younger audience, creating a joyous mart in 
the process. 
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EDITORIAL 


Synthetic Harmonising 


and Sri Ramakrishna 


An Imagery 


N AN OVERCROWDED football ground ex- 

citement is swelling, expectations are build- 

ing up, the crowd is cheering at the top of its 
voice. There is no time to stop and regain com- 
posure. The distractions, noises, and cheers are 
energetic and energizing as well. All that is re- 
quired is a goal, but the Indian trainee, quite to 
the wrath of his Western coach, is looking to pass 
the ball when ‘shooting to score was necessary." 
In this scene, what we just witnessed was much 
more than merely missing a goal in a football 
match. More than a ball game, it was in fact the 
human mind, its analysis and synthesis at play. 
For an effective player, a ball game quickly trans- 
forms into a mind game with its ability to put 
forth different skills, and handle pressures, ag- 
gression, success, and failure, all at once. Both an- 
alytical and synthetical approaches are essential 
for making the play effective. Analytical think- 
ing helps in learning the structure of the game, 
its different movements, making tactical forma- 
tions, strategies to adopt, and studying the op- 
ponents. Even if we study and imbibe all of these, 
more than half of the excellence in football will 
depend on a synthetical approach. The syntheti- 
cal approach in football decides on creativity, 
improvisation, innovative strategies, tactical 
shifts during the match to catch the opponent 
off-guard, and in making split-second decisions 
in the remaining fraction of time. Synthetical ap- 
proach enhances the ability to generate unique 
solutions in dynamic game situations. Life too 
is likewise dynamic—all the more so when it 
comes to religious life. In a context different 
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from football, Swami Vivekananda says about 
the Hindus, ‘In everything there are two kinds of 
development—analytical and synthetical. In the 
former the Hindus excel other nations. In the lat- 
ter they are nil.” It suggests that in order to excel 
in any field, not just in football but also in the 
allegorical battlefield of Bhagavadgita, one must 
develop in oneself both these qualities of mind. 
In this article, we will stay with and understand 
the latter, that is, synthesis. 


The Synthesis 


In the Cambridge Dictionary the word means, 
the mixing of different ideas, influences, or 
things to make a whole that is different, or new. 
In the above imagery perhaps the Indian train- 
ees who were learning to work and function as 
a team could not come to terms with individual 
response to scoring the goal. A protean mind de- 
mands a consideration that a team is nothing but 
the combination of its individuals. The respon- 
sibility that lies on our own shoulders must go 
hand in hand with the notion that it is the team 
that plays, wins or loses. Both the stances look 
contradictory, but to hold two contradictory 
ideas together and allow them to influence each 
other and develop a new order of temperament 
is a demand of a protean mind that must be ful- 
filled if we want education, growth and develop- 
ment in life. The process that is life happens in 
the domain of this influence. Only in the high- 
est analysis, human experience can transcend the 
duality to become non-dual in nature—which 
forms the innermost core of the religion—of 


love, knowledge, and freedom. 
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In the Context of Life and Society 

Synthesis is not multitasking, not even taking 
different responsibilities at different times. It is 
in fact an ease in moving the mind from general 
to specific; from generalisation to particularity; 
from what we have known to what is unknown. 
Such movements are not caused by restlessness 
or unfulfillment of the mind. Rather it is mo- 
tivated by the recognition of truth that both 
general and particular are same. They differ in 
degrees of being objectified, and not in the kind 
of their attributes. Whereas analytical approach 
trains us into how to compose ourselves and 
focus on our skills in the face of distractions, 
synthesis teaches us how to take energy from 
the distractions themselves and get energized. 
In want of such synthesis, two different facts 
come together in our life to create a face-off. 
A question may be raised as to who will decide 
which fact will have an upper hand in this face- 
off. The purity of purpose, and a tremendous 
faith in the goodness of life will decide which 
fact will have an upper hand, and that will de- 
cide the direction of growth, towards better or 
worse. That I want expansion in life, the good 
of all, that I believe in becoming and making, 
that I am bent upon executing the wish of my 
coach, or following the command of my leaders 
is the purity of purpose that is going to decide 
the direction of the development. There should 
not be any ¢heft in the purity of purpose—no 
gap between what we proclaim and what we 
practise. In want of this purity the contradictory 
facts will either force us to isolate ourselves from 
others as an individual and nation, or run riot 
in our minds and society. Purity of purpose, ex- 
pansive heart, and expansion of the will through 
education and proper training so as to allow a 
proper synthesis is crucial to stop every kind of 
riot—mental or otherwise. Lamenting for what 
happened in the past is not a substitute. All such 
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loss and laments of the past will prove second- 
ary to India as well as other nations compared to 
the effort in defining the purity of purpose and 
striking a due synthesis. 


Sri Ramakrishna—the Mould for 
Synthetic Harmony 


In what lies the supremacy of Sri Ramakrishna, 
according to Swami Vivekananda, is this range 
of the movement from general to specific. He 
said Sri Ramakrishna was: ‘An incarnation 
which in point of completeness in revelation, 
its synthetic harmonising of all ideals, and its 
promoting of every sphere of spiritual culture, 
surpasses the manifestations of all past ages. In 
fact, the newness of a religion, philosophy, and 
avatara for all practical purposes is largely de- 
pendent on how their synthetic harmony with 
different other forces of life crystalizes. Their 
analytical findings, how much ever intense, is 
realised as the highest generalisation, which is 
the same old entity. And the newness of their 
existence becomes but more deductive than in- 
ductive. This argument furnishes another clue 
to understanding Sri Shankaracharya’s defin- 
ition of puranah, that is, pura api nava eva." Sri 
Ramakrishna had harmonised the religion of 
love, religion of activity, religion of knowledge, 
and mysticism in his own person. Then he placed 
before humanity the same so that society can 
model after his own ideal and means to achieve 
that. Religion doesn’t always manifest according 
to race and geographical position, ‘but accord- 
ing to individual powers,” says Swami Viveka- 
nanda, and adds, ‘as long as there are different 
natures born in this world, the same religious 
truth will require different adaptations, we shall 
understand that we are bound to have forbear- 
ance with each other.* It looks like forbearance 
is not optional in the scheme of existence. It’s an 
existential priority. Love regulates it. And this is 
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when the purity of purpose counts the most— 
purity in willing and purity in manifesting the 
will. Many a times in the past such forbearance 
and love have been exercised by different social 
reformers. In mediaeval India, under the sway of 
the religion of love and faith that was started by 
Ramanujacharya many followers of Jainism and 
Buddhism had been taken back into the fold 
of Hinduism. During the times of Chaitanya 
Mahaprabhu, many wayward people were lured, 
through the prospect of better enjoyments of 
life, back into the fold of mainstream religion. 
Those were the social movements of love, most 
chaste and pure in purpose. Nevertheless, we 
can always read the history and learn from, as 
much as it is relevant to the present day situ- 
ation. When we think certain sections of so- 
ciety exhibit too much of muscular force to bear 
with, the best way out is to civilise them so much 
so soon that they become incapable of hurting 
others. The more a person is civilised the least 
he is likely to hunt others down. A person bet- 
ter civilised leads a life that is more internal and 
subtle. A barbarian is more physical. For a minor 
toothache a civilised man has to run courses of 
antibiotic and to doctors several times, in order 
to heal. A barbarian will heal any wound in 
no time without any medical support. But he 
doesn’t have the refinement and subtlety in his 
psyche that a civilised man makes and lives for. 
Asa barbarian I could be more blatant in my of- 
fense, never so as a civilised one. 


In Promoting Other Spheres 
of Spiritual Culture 


Ignorance about what lay beyond the ocean had 
led many like Christopher Columbus to discover 
new nations a few centuries ago. But he was not 
alone in his expedition. He was as much backed 
by the combined forces of the state, capital- 
ism, existing scientific knowledge, and religious 


Prabuddha Bharata March 2024 


belief, as by ignorance itself. These different fac- 
tors in different permutations and combinations 
came to play different roles at different times. 
This dynamic synthesis of all of them has cre- 
ated this world where we live, which we love or 
hate, which we make and destroy, and at the long 
last get ready to transcend. Ancient Indians had 
shown their expertise in so living in this world 
that we could get ready to transcend it in and 
through the process. Under the umbrella of 
mythology, they had furnished their transcen- 
dental acumen by the warp and woof of history, 
statesmanship, religion, ethics, culture and so 
on. It was so dynamic, yet so transcendental. 
Whereas we can always argue its historicity, we 
cannot disprove its efficacy. How badly do we 
need this last bit of truth that can take us out of 
the greatest web of lie that we spin in our mind 
and call the world. Religion is not antagonistic 
to other forces of world that are in play. But if 
religion doesn’t stand its ground on firm foot- 
age, other forces might pose threat and cause 
its annihilation. And in doing so all the while 
they will blame the fault was obviously of reli- 
gion. And why not! That is the irony religion 
must recognize in order to come to senses, and 
stand tall as a beacon of light, ever encourag- 
ing, motivating her offspring, her world, and its 
different forces that we unleash time and again 
without knowing how to check them. In India 
of the old time, mythology had provided a syn- 
thetic harmony between different social forces. 
Mythology created an interconnected system 
of stories, symbols and metaphors, to weave a 
complex narrative, symbols and models in the 
human mind that conveyed the underlying spir- 
itual values. It provided a framework for under- 
standing the cosmos, deities, human existence 
and evolution, fundamental human experiences, 
moral lessons, and human being’s relationship 
with the Divine. The fact that, with or without 
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Rama, Sita too suffered so much of plight in 
the thick and thin of jungles even now inspires 
many women of Indian upbringing and prepares 
them to face the challenges in their own day to 
day lives. Humanity lives in the stories, furthers 
and prospers there. Stories of Dhruva, Prahlada, 
Shuka, and a galaxy of other stories have edu- 
cated us on how to swallow the bitterness of life, 
how to depend on God, how to renounce and 
solve the question of immortality. 

We are given to understand that a plastic 
doll, that is Barbie,’ with which most of us have 
played, alongside our little siblings, is no more 
a piece of plastic. The silver screen of celluloid 
has animated her, and she is perturbed by the 
questions of mortality. She has been shown to 
have left her plastic world, and ventured into 
the real world where her questions of mortality 
should be resolved, she is told by her creator. 
That doll has been inspiring the aspiration of 
generations of kids and even forming some cults 
and cultural events about her. How a growing 
child should dress or look, what should they 
aspire in life—the doll influenced everything. 
We wonder and wait when she begins to ask the 
question of immortality and join hands with 
her siblings here in Indian mythology who have 
resolved those doubts long ago. We wonder if 
modern Barbie—which symbolises a synthesis 
among the forces of international market, sci- 
ence, technology, cultural narratives, religious 
belief—will be able to instil the faith and a sense 
of validity about such symbols which her Indian 
siblings failed to instil in the hearts of the kids 
in modern India. If she thinks her arched feet 
restricts her movements, let her come flying on 
the magic carpet of Aladdin. And if she thinks 
she has a little tinge of feminism in her, she can 
always come and join hands with the portraits 
and traits of the Holy Mother and by her grace 
create a new narrative of harmony, peace, purity, 
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universal love and tolerance, universal peace 
and harmony. 


Conclusion 
If the spiritual ambitions of India and her God 


have ever been to provide the world with a new 
civilization, her people must learn how to syn- 
thesize different forces of society and create a 
narrative. That mission cannot be accomplished 
solely by the analytical approach to spirituality. 
Religion is even now the greatest motive power, 
stated Swami Vivekananda and added: 


In building up character, in making for every- 
thing that is good and great, in bringing peace to 
others and peace to one’s own self, religion is the 
highest motive power and, therefore, ought to 
be studied from that standpoint. Religion must 
be studied on a broader basis than formerly ... 
the time has already come when a man cannot 
record a thought without its reaching all corners 
of the earth; by merely physical means, we have 
come into touch with the whole world; so the 
future religions of the world have to become as 
universal, as wide ... the religious ideals of the 
future must embrace all that exists in the world 
and is good and great, and, at the same time, 
have infinite scope for future development. All 
that was good in the past must be preserved; 
and the doors must be kept open for future add- 
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SPIRITUAL TALKS 


Spiritual Conversations with 


Swami Premananda 


Original in Bengali: Swami Omkareshwarananda 


Translation into English: Swami Atmaswarupananda 


(Continued from the previous issue) 


[About Swami Vivekananda’s 
wandering days] 


“You will be surprised to hear what severe auster- 
ities Swamiji (Vivekananda) did. Before going 
to America, when he struck out on his own to 
traverse through India, I used to follow him. I re- 
member seeing him with a thick Bhutanese blan- 
ket thrown over his shoulder, and carrying a lot of 
books in a bag. When he was in Limbdi, Swamji 
once found himself in avery difficult situation. At 
that time, a very poor brahmana gave him shelter. 
Swamjij stayed with him for a few days. Mean- 
while, the king of Limbdi, coming to know of 
Swamiji’s fame, specially requested him to come 
to his palace, and said that whatever Swamiji 
needed, such as food, and the like, would be at his 
disposal in the palace. But Swamiji did not go to 
the palace, lest the poor brahmana (who had shel- 
tered him in the time of his difficulty) should feel 
hurt. Finally, the king, as long as Swamiji stayed 
with the brahmana, took to sending him multi- 
course meals every day. That poor brahmana too, 
partaking of it, became blessed. 


Tenth Canto 
Who will awaken the world? 


First Chapter 
HE AH SAMA Areas Al A: | 
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I shall free you from all sins. (Therefore) do not 
grieve (Gita 18.66). 


[Swami Premananda’s infinite 
compassion for the devotees] 


Today is 30th December, 1914. The evening- 
Aratrika of Sri Ramakrishna is over. After his 
evening meditation, revered Baburam Maharaj 
came down from the shrine, and, with his char- 
acteristic brisk steps, walked across to the east- 
ern balcony. Seeing that none of the sadhus 
and brahmacharins was present in the visitor’s 
room, revered Maharaj called out in a loud 
voice, ‘Where are you all? Why is there no one 
around? Not a single lamp has been brought 
here. No sooner did he say this than the sadhus 
and brahmacharins hurriedly came to the 
visitor's room. 

After everyone took their seats, Baburam 
Maharaj too sat facing southwards. As a brahma- 
charin was about to start reading the Gita, 
Baburam Maharaj asked, “Why are you all so 
late today?’ 

A monk: ‘Maharaj, how would we come in 
the right time, this place being peopled by so 
many outsiders about this hour. Also, around 
this time, some of them happen to be taking rest 
lying down, and some even sleeping. 

(Continued on page 276) 
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Sri Ramakrishna’s Message 


for the Modern World 


Swami Gautamananda 


Sthapakaya cha dharmasya 
Sarva dharma swarupine 
Avatara varishthaya 
Ramatkrishnaya te namaha 


I salute You Ramakrishna, who has established 
righteousness, who is the embodiment of all 
religions, and who is the best of all the Divine 
incarnations. 


HE MODERN PEOPLE usually want rea- 
sons for accepting special values like reli- 
gion, morality, selflessness, purity in life 
and the like. Has Sri Ramakrishna addressed 
their scepticism about these important aspects of 
human life and their development? We can see 
from the life of Sri Ramakrishna that, he has. He 
asks, ‘Don’t you want lasting life and happiness?’ 
We say, “Yes. Then, says Sri Ramakrishna, “You 
should not believe that you are the mortal body 
but believe in your real nature which is described 
in your Sanatana Dharma as the immortal soul, 
the divine Atman. The modern man would ask, 
‘Has anybody seen God or Atman?’ Sri Ram- 
akrishna’s reply would be, “Yes, I have seen God. 
I can show Him to anyone who is sincere and 
ready to follow the disciplines by which God or 
Atman can be realised’ 

God and Atman, the Supreme Soul and Indi- 
vidual soul, are not two different entities. They 
are one, like sun and its rays. The modern man 
would then ask, “Then show that God to us. Then 
only we would believe’ Then Sri Ramakrishna 
with a smile would ask, ‘Do you ask a medical 
doctor when you meet one, “Can you make me 
a doctor right now”? Will he not ask you then 
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to study in a medical college for so many years 
to become a doctor?’ Yes; in that case why ask 
a Godman, one who has realised God and for 
which he has made so many sacrifices and under- 
went austerities, to make you one like him? You 
have to practise spiritual disciplines to become 
a spiritual man just as you follow scientific dis- 
ciplines to become a scientist, and medical dis- 
ciplines to become a medical doctor. 

There is an interesting incident in the life 
of Swami Nirvedananda (Anadi Maharaj, one 
of the disciples of Swami Brahmananda). As a 
college student he was the companion of pro- 
fessor Satyen Bose who later on became a great 
physicist and mathematician in India, and who 
also suggested some corrections to the Ein- 
stein’s Theory of Relativity, which is known as 
Bose-Einstein law. This Satyen Bose once met 
Nirvedananda who attained significant spir- 
itual progress through years of sincere spir- 
itual practices. They met in a rural atmosphere 
where some cultivation was going on and the 
labourers were ploughing the land. Satyen Bose 
asked Nirvedananda, ‘Anadi, can you please let 
me know what you have achieved after all these 
years of spiritual practices? You see I can let you 
know what I have achieved as a physicist and a 
mathematician. Similarly, I would like to know 
your achievement. Then the Swami told him, 
“You can make me understand what you have 
achieved, but can you make that man who is 
ploughing the land understand what you have 
achieved?’ Then the physicist said, ‘Of course, I 
can. But I have to train him up a little in science 
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before I can make him understand. Then the 
Swami said, “You have also to be trained alittle in 
spiritual life to understand what I have achieved 
over these years. This is where we all make a mis- 
take—that we take spiritual life as something 
like jugglery or a magic where suddenly one can 
see God just like that. We should know that re- 
alisation of God is also a science. This is what Sri 
Ramakrishna has demonstrated to us moderners. 

We modern people also ask the question, 
‘Cannot one be perfectly happy without the 
spiritual knowledge? Is it very necessary that we 
should have spiritual knowledge to be happy in 
this world?’ Sri Ramakrishna would reply, ‘Can a 
millionaire who has lost his millions be happy if 
he gets one or two millions, against the hundreds 
of millions he has lost?’ That is our state also. The 
millionaire would be unsatisfied until he gets the 
whole of the lost wealth. So is the case of man. 
Man has been the inheritor of infinite life, in- 
finite knowledge, and infinite bliss because he 
is the atman, the divine soul, who is part of the 
infinite Brahman. He has forgotten his infinite 
life, infinite knowledge, and infinite bliss. He 
is always struggling to get them back. We want 
an infinite life, infinite knowledge, infinite love, 
and infinite joy. We can’t get them in this world, 
being in this mortal body. We can’t expect to 
have infinite joy, infinite life or infinite know- 
ledge. How is it possible, when this body itself 
will go away, to enjoy anything like infinite joy 
and the like? So the efforts of anyone who wants 
to enjoy infinite joy through a human body, is 
only a futile effort. 

Next the question may arise, “Can everyone 
be enlightened and know that he or she is 
Atman?’ Sri Ramakrishna would answer, ‘Cer- 
tainly. Everyone belonging to any caste, colour, 
religion or gender, aspiring to realise God, can 
realise Him. Then comes the question, “Can one 


be happy without this spiritual knowledge?’ Sri 
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Ramakrishna’s reply would be, “No, infinite life 
of Atman (God) alone can enable one to enjoy 
infinite bliss. To realise God is to become God 
says Vedanta, ‘Brahmavid, bramhaiva bhavat? 
(Mundaka Upanishad 3.2.9). Therefore, Sri 
Ramakrishna says, ‘Realise God and then only 
you can enjoy infinite bliss” Then the question 
arises how to realise God and to become one- 
self like Him? Sri Ramakrishna’s reply would 
be, “‘Dehypnotise yourself from calling yourself 
as your body, mind, ego and the like.’ Repeat- 
edly we have to awaken ourselves from this hyp- 
notic sleep. We are thinking that we are the body, 
which we are not. We are thinking we are the 
mind, which we are not. Repeatedly we must as- 
sert that we are the divine soul, which is a part 
and parcel of God. The Vedanta teaches us to say, 
‘T am Shiva, I am Shiva, I am God. I am Atma. 
‘Aham Brahmasmi, Ayamatma Brahma: So this 
fact is to be heard from a realised Guru, then we 
should follow the Guru's instructions and thus 
gradually we attain realisation. The regular prac- 
tice of spiritual values of truthfulness, chastity 
and selflessness alone would enable us to achieve 
our goal. These spiritual values are the founda- 
tion of all the religions of the world. Sri Rama- 
krishna advises us to practice japa, prayer, joining 
holy company and selfless service to the needy— 
these will enable us to realise God rather easily. 
The company of the holy is a great help in 
everyone’s spiritual life. Sri Ramakrishna talks 
about this again and again. We can liken it to 
swimming in a river where you have only to float 
and the river carries you to any distance. You just 
float with a little effort and you go miles and 
miles without any effort. Whereas, swimming in 
a swimming pool, you have to exert yourself for 
every inch of advance. Similarly, company of the 
holy is like a flowing river of bhakti, of jnana, of 
yoga and of karma. If you get into the company 
of the holy, leading a spiritual life becomes rather 
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easy. The above-mentioned fundamental values 
of spiritual life come into our life very easily. 

The teachings of the great Masters like Bud- 
dha, Christ and Sri Ramakrishna are like fruits, 
very tasty, but they differ in their easiness of ap- 
proach and of understanding. One such Master’s 
teachings may be like jackfruit, very difficult to 
cut open, though the fruit may be very enjoy- 
able. Another Master’s teachings may be like 
mango which may soil your dress and the like. 
But, the teachings of Master Sri Ramakrishna are 
like seedless grapes. They need no cutting, and 
are the easiest to eat. Sri Ramakrishna’s teachings 
are thus very easily understood and very easily 
practised in life. 

Sri Ramakrishna’s religion accepts God with 
form, God without form and God that is beyond 
both. Therefore, if we go to Sri Ramakrishna and 
accept his teachings, we can be very happy with 
him if we follow a religion which accepts God’s 
form or the one which follows formless God. 
Beyond form and formless also there are hun- 
dreds of ways you can think about God. Hence 
Sri Ramakrishna teaches that God cannot be 
limited in anyway. We think of God in so many 
forms in India as Krishna, Rama, Durga, Kali and 
the like. There may be hundreds of other forms 
in India and in other continents beyond them 
too. So there is no limit to the forms of God and 
Sri Ramakrishna accepts every one of them as a 
manifestation of the one infinite Godhead, the 
Brahman. Therefore, his followers welcome all 
religious forms, faiths, and practices. Thus, they 
accept the ‘harmony of religions. They also accept 
service of God in man because they believe that a 
humanbeing, irrespective of country, colour, race, 
or gender, is a child of God. Man is the divine 
Atman. Thus all men are equal spiritually. If we 
follow the spiritual practices taught by Sri Rama- 
krishna, we would come to realise that God is in 
everyone. The whole of creation is a divine family. 
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Sri Ramakrishna advised householder de- 
votees to do their duties selflessly. Then what 
do we gain from such work? The grace of God. 
We work, we surrender the fruits and pray, ‘O 
Lord, please accept both the merit and demerit 
of our work and give us only devotion so that we 
can feel that You are our own and we are Yours. 
There is an example of a temporary cashier in 
a bank. In a bank, the regular cashier went on 
leave. Temporarily a clerk under him was given 
the responsibility of the cashier. The novice 
cashier did not know that he should deposit the 
cash he received to the Bank Manager and go 
home. At the end of the first day, the new cash- 
ier carried all the cash with him to his home. It 
was a matter of great risk and anxiety. Somehow 
he managed it for three days spending sleepless 
nights. After three days he went to the Man- 
ager and told him his difficulty. The Manager 
laughed and said, “Who asked you to carry the 
deposited money to your home? The previous 
cashier used to deposit it here itself and go. That 
was what you should have done. Then you would 
not have suffered!’ 

This is what Sri Ramakrishna advises us to do. 
We do our work but we don’t carry the burden of 
merit or demerit of our action. We deposit them 
with God himself and be free from merit and de- 
merit and finally attain God-realisation, JARIA- 
Ford AeA HAaeTA: | (Gita 9.28). Monks and 
householders of Sri Ramakrishna’s Order believe 
in doing work in this way, in a way of dedicated 
service to God. We do our work, both secular 
and spiritual, offer the result at the feet of Sri 
Ramakrishna and be free from the worry of suc- 
cess or failure. By His grace we reach the high- 
est spiritual enlightenment. Swami Vivekananda 
has said, “This Sangha (the Order of Sri Rama- 
krishna), is His very body and in this Order He 
is ever present’ (Math Rules 2.13). “Whoever wor- 


ships the Order, worships the Master’ (ibid., 14). 
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By serving Sri Ramakrishna, the latest and the 
greatest spiritual guru, we would certainly reach 
the highest spiritual goal. 

Many people express despair at the currently 
deteriorating spiritual values in India. But 
Swami Vivekananda has emphatically told that 
India would wake up again and become the 
spiritual leader of the world. He also proph- 
esies the golden age ‘Satya Yuga’ mentioned 
in our Puranas. He also has said that Satya 
Yuga has started with the advent of Sri Rama- 
krishna. Now all discriminations, Swamiji says, 
and the differences of class, race, religion, na- 
tionality, and gender will be obliterated. The 
Swami has also said that three things were ne- 
cessary for a total revolution to take place in 
religion in the world. He cited that when Bud- 
dhism spread over two-thirds of the world, it 
had these three things, an incarnation, a new 


religion and a group of missionaries. They were 
Buddha, Dharma and Sangha. As a result, two- 
thirds of the world accepted Buddhism in 
some form or another. In today’s modern age 
we see the same three ingredients again com- 
ing together—the new incarnation, Sri Rama- 
krishna, the new religion (Vedanta according 
to Sri Ramakrishna) and the new missionaries 
of Ramakrishna Mission. Thus, the three ingre- 
dients for a world revolution in religion have 
again come together. 

We are thus on the threshold of a unique world 
religious revolution. Swami Vivekananda has 
said, “The great tidal wave (message of Sri Rama- 
krishna), like a mighty deluge, will inundate the 
whole world and carry all people on towards lib- 
eration. May we follow Sri Ramakrishna’s foot- 
steps and work for bringing lasting peace and joy 
of the Satya Yuga to our world. aN 


(Continued from page 272) 

Baburam Maharaj: ‘Ah! Poor dears! Will they 
not sleep? If they don’t sleep here, where will 
they sleep? Indeed, where else would they get 
such sleep? Where does one get such clean air, 
and the breeze of the Ganga? Don’t you see how 
afflicted they remain in samsara? Burning with 
misery, they come here to assuage their troubled 
hearts, and to find peace. Where else is there such 
a place of peace? You say they all sleep! And, 
what if they sleep? And, what are you all here 
for? Leaving hearth and home, you have come 
here to awaken others. Thakur and Swamiji came 
to awaken the world. You all have come here to 
do their work. You are to rouse this country 
steeped in tamas (inaction). And, will you not 
be able to awaken these few people? Seeing you 
awakened in spirit, they will naturally wake up! 

As he spoke these words, Maharaj’s face glowed 
with reddish hue. Everyone sat speechless. For a 
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while, the atmosphere of the room and the sur- 
roundings, overpowered by a strange stillness, 
increased the solemnity and purity of Maharaj’s 
spiritually charged words a hundredfold. 

After a while, Baburam Maharaj broke the 
silence by saying, “Now, read what you have de- 
cided to read today. The reading of Bhagavad- 
gita began. As the reading proceeded, Baburam 
Maharaj explained the verses on the basis of the 
lives of Sri Sri Thakur and Swamiji. After some 
particular events from the lives of Sri Sri Thakur 
and Swamiji were thus dwelt upon, Maharaj 
went on to say, ‘Gita is Thakur’s life, and Thakur’s 
life is the Gita. Thakur is the living Gita of this 
age. Ah, who will understand this!’ 

No sooner than two or three verses were read 
than the bell for taking prasad rang. Everyone 
went to partake of prasad. as 

(To be continued) 
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Sri Ramakrishna’s Doctrine 
of Dharma-Samanvaya 


Swami Bhajanananda 


N RECENT YEARS, especially after the terror- 
| ist attack on the twin towers of World Trade 

Centre, New York, on 11 September 2001, the 
study of World religions has assumed great im- 
portance. These studies are of two kinds: Inter- 
religious and Intra-religious. The authenticity 
and reliability of these studies depend on the at- 
titude of the student towards religions and sects 
other than his own. 

According to Western scholars, inter-reli- 
gious attitudes are of three kinds:’ Exclusivism, 
Inclusivism and Pluralism. Exclusivism says: “My 
religion alone is true; all other religions are false’ 
Inclusivism also says, “My religion alone is true; 
but it does not say, “Other religions are false’; 
rather, it says, ‘Other religions are also true be- 
cause they are included in my religion, they are 
preparations to understand my religion as the 
only true religion. Pluralism says: ‘All religions 
are true. 

It is clear that Sri Ramakrishna’s doctrine 
of dharma-samanvaya is really religious Plur- 
alism. In fact, Sri Ramakrishna is the founder 
of the concept of religious Pluralism, but this 
fact is not so well known. What Sri Rama- 
krishna called dharma-samanvaya is actually 
the way to attain religious Pluralism. What are 
the main ideas of Sri Ramakrishna’s doctrine of 
dharma-samanvaya? 

Before discussing Sri Ramakrishna’s doctrine 
of dharma-samanvaya, it is necessary to under- 
stand the meaning of the word samanvaya. The 
word is used in the Brahmasutra also. Accord- 
ing to all the great acharyas, Brahman can be 
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known only from the Vedas. But Vedas contain 
several contradictory views. How to reconcile 
the different doctrines? The Brahmasutra says, 
‘dd. d @Aaald; that (contradiction) should be re- 
solved through samanvaya’ (1.1.4). Here WA 
means VAR AM, correct logical or grammati- 
cal sequence. That is to say, the contradictions 
in Vedic passages are to be reconciled through 
aaTearyEeT and other linguistic means. 

In other words, we have to interpret the Vedic 
passages in such a way through G7% Hea that a 
single uniform doctrine is brought out. Here Sri 
Shankara raises one purvapaksha objection: “Let 
people follow different views; why do you get a 
headache over that?’ To this Shankara answers: 
“Therefore, without proper discrimination, if 
you follow any view, you may fall from the path 
of Mukti and may attain undesirable effects.* 

Thus G21 S44 does not mean harmony. 
Shankara by following samyak anvaya showed 
that the purport (¢a¢parya) of the Upanishads 
is Advaita; Ramanuja through samyak anvaya 
established the purport of the Upanishads to be 
Visista Advaita; Madhvacharya by following sa- 
myak anvaya tried to establish Dvaita to be the 
purport of the Upanishads. All this shows that 
the sétra Ad, J GAA does not mean harmon- 
izing different views. It only means ‘by the estab- 
lishment of one self-consistent view. Harmony 
among the philosophical schools and religious 
sects was established by Sri Ramakrishna alone. 

Sri Ramakrishna is known all over the world 
as the prophet of Inter-religious harmony. Swami 
Vivekananda showed that Sri Ramakrishna was the 
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prophet of Intra-religious harmony also. Swamiji 
has shown how the different doctrines and ideals 
of different sects of Hinduism such as Shaivism, 
Vaishnavism, and the like, can be harmonized or 
unified in the light of Sri Ramakrishna’s teaching 
of dharma-samanvaya. To quote Swamiji’s own 
words: “The Life of Sri Ramakrishna was an extra- 
ordinary search light under whose illumination 
one is able to really understand the whole scope 
of Hindu religion. He was the object-lesson of 
all theoretical knowledge given in the Sastras. He 
showed by his life what the Rishis and Avatars 
really wanted to teach. The books were theories; 
he was the realization. This man had in fifty years 
lived the five thousand years of national spiritual 
life, and so raised himself to be an object-lesson 
for future generations. The Vedas can only be ex- 
plained and the Sastras reconciled by his theory 
of Avastha or stages—that we must not only toler- 
ate others, but positively embrace them, and that 
truth is the basis of all religions.? 

Apart from harmony of religions (dharma-sa- 
manvaya) Sri Ramakrishna taught several other 
types of harmony such as harmony of zirguna 
(impersonal) and saguna (personal), sakara 
(with form) and nirakara (formless), harmony 
of spiritual paths (yoga samanvaya) such as har- 
mony of Jnana and Bhakti, harmony of cultures, 
such as Indian culture and Western cultures and 
so on. In fact, in the book Svi Ramakrishna and 
His Unique Message, published in commemora- 
tion of the Centenary of Sri Ramakrishna, the 
author Swami Ghanananda speaks of nine types 
of harmony that Sri Ramakrishna brought about. 

Each Avatara comes with a message. Sri 
Ramakrishna came with several messages, the 
most important of which is harmony of re- 
ligions. He used to say, ‘He who has achieved 
harmony (of different ideas) is a real person 
(CA ANAT PCATY CH2-Z CHAH).* The world al- 


ready has many religions and sects. There is no 
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need to add one more religion or sect. What the 
world wants is a message which can harmonize 
the existing religions and sects. This is what Sri 


Ramakrishna has done. 


Main Principles of Dharma-Samanvaya 


What are the main principles of Sri Rama- 
krishna’s doctrine of JH QA? There are five 
main principles. 


e The first principle of Sri Ramakrishna’s 
dharma-samanvaya doctrine is: There is One Ul- 
timate Reality known by different names in difter- 
ent religions and sects such as /svara, God, Allah, 
Siva, Devi and so on. 


e The second principle of Sri Ramakrishna’s 
dharma-samanvaya doctrine is: The true nature 
of this Reality can be known only through direct 
experience; it cannot be expressed in words. It is 
TATRA TA | 


One of the most important teachings of Sri 
Ramakrishna is, Ishwar darshan ee manush jibo- 
ner uddeshyo (direct, transcendental perception, 
realization of God, is the purpose of human life). 
Sri Ramakrishna has also given the assurance 
that God realization is possible for all, including 
the householders. He used to say that everything 
in the world has been defiled (ucchista). Brah- 
man alone has not been defiled, because ‘what 
Brahman is’ has not been uttered by the tongue. 

Sri Ramakrishna held that Truth is only One 
and Absolute. All paths must lead to one Abso- 
lute Reality and Truth. He did not uphold the 
syad-vada of the Jains. The Jains and some of the 
Western scholars (like John Hicks) hold that dif- 
ferent paths may lead to different goals. Such a 
view would make Truth relative. 


e The third principle of Sri Ramakrishna’s doc- 
trine of dharma-samanvaya is: The descriptions 
of the ultimate Reality given in the scriptures 
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of world religions are not, however, wrong; 
they only give more knowledge of the ultimate 
Reality. Sri Ramakrishna held that realization 
of God is the essence and main purpose of every 
religion. This means that all religions are differ- 
ent pathways to the same ultimate Reality. This 
was what Sri Ramakrishna meant by his famous 
statement yato mat tato path (as many views, so 
many paths). 


e We now come to the fourth principle of Sri 
Ramakrishna’s doctrine of dharma-samanvaya. 
Several other religious movements like the 
Bahai movement and the Ahmadiyya move- 
ment also uphold the doctrine of harmony of 
religions. The teaching of Sri Ramakrishna dif- 
fers from the views of these movements in that 
Sri Ramakrishna’s view is based on actual direct 
experience. It was not mere opinion. He prac- 
tised the spiritual paths of different religions and 
came to the realization that they all lead to the 
same ultimate goal. 


Sri Sarada Devi, the holy consort of Sri 
Ramakrishna, once made an important state- 
ment about Sri Ramakrishna’s doctrine of 
dharma-samanvaya. She said it never struck her 
that Sri Thakur practised different religions in 
order to establish the doctrine of FH GH. Sri 
Thakur was fascinated by the different aspects 
of God and wanted to experience those differ- 
ent aspects of God. In the course of his spiritual 
practices he discovered the doctrine of harmony 
of religions through direct experience. 

Thus, Sri Ramakrishna’s idea of dharma- 
samanvaya is a matter of direct transcendental 
experience, and not mere speculation. 


e Sri Ramakrishna’s conclusion is: since all reli- 
gions lead to the same goal, all religions are true. 
This is true religious Pluralism. This is Sri Rama- 
krishna’s doctrine of dharma-samanvaya. 

Thus, we see that Sri Ramakrishna’s doctrine 
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of dharma-samanvaya is based on certain fun- 
damental principles. These principles are to 
be studied carefully by all the followers of Sri 


Ramakrishna and Swami Vivekananda. 


In the field of intra-religious harmony, that 
is, in the field of bringing together the different 
sects, philosophies and practices of Hinduism, 
Sri Ramakrishna and Swami Vivekananda have 
played a most important role. Owing to their 
influence, a new, universal spiritual Hinduism, 
known to the world as ‘Global Spiritual Move- 
ment’ is taking shape before our eyes. 

The main obstacle to the propagation of 
Sri Ramakrishna’s doctrine of “Harmony of Re- 
ligions’ is the fact that world-religions are based 
on their scriptures and these scriptures hold very 
different views. The Protestant theologian Schlei- 
ermacher (1768-1834) and his follower Dilthey 
attempted to solve this problem. They did not 
succeed because such an attempt would need a 
new universal hermeneutics. Swami Vivekananda 
has laid the foundation for a new universal her- 
meneutics. But a discussion on this subject is be- 
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yond the scope of the present article. ow 
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\ X J hy take a single instrument from the great 
religious orchestras of the earth? Let the 
grand symphony go on. 


—Swami Vivekananda 
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Naren’s Ramakrishna 


Swami Divyananda 


N THE KATHA UPANISHAD, we have the 
| golden standard of the teacher-student re- 

lationship. The mantra says: Wonderful is 
the teacher and rare the disciple.’ Such indeed 
was the relationship between Sri Ramakrishna 
and Narendranath.” 

When Naren had achieved incredible fame 
as Swami Vivekananda, he made an astounding 
claim. He said, ‘I am what I am and what I am is 
always due to him (Sri Ramakrishna); whatever 
in me or in my words is good and true and eter- 
nal came to me from his mouth, his heart, his 
soul. Sri Ramakrishna is the spring of this phase 
of earth’s religious life, of its impulses and its ac- 
tivities. If I can show the world one glimpse of 
my Master, I shall not live in vain’? 

Long before he became the world-renowned 
Swami Vivekananda, as a young student of Cal- 
cutta University, Naren came in contact with 
Sri Ramakrishna. A couple of years of Sri Rama- 
krishna’s contact transformed Naren completely. 
During that period, once Hari Chattopadhyay," 
a childhood friend of Naren, asked Naren what 
he felt about Sri Ramakrishna. Naren replied 
with great feeling, ‘Sri Ramakrishna is L.O.V.E. 
personified.’ Swami Nikhilananda, biographer 
of Swami Vivekananda quotes Swamiji as say- 
ing: ‘The Master made me his slave by his love 

for me.° 

We need to pause for a while and meditate 
on these two statements of Swamiji. What does 
Swamiji mean when he calls Sri Ramakrishna 
as love-personified? In a letter to Pramadadas 
Mitra, Swamiji writes: 

Nowhere else in this world exists that unpre- 

cedented perfection, that wonderful kindness 
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for all that does not stop to justify itself, that 
intense sympathy for man in bondage. Either 
he must be the Avatara as he himself used to 
say, or else the ever-perfected divine man whom 
the Vedanta speaks of as the free one who as- 
sumes a body for the good of humanity. This is 
my conviction sure and certain; and the wor- 
ship of such a divine man has been referred to 
by Patanjali in the aphorism: ‘Or the goal may 
be attained by meditating on a saint.” Never 
during his life did he refuse a single prayer of 
mine; millions of offences has he forgiven me; 
such great love even my parents never had for 
me. There is no poetry, no exaggeration in all 
this. It is the bare truth and every disciple of his 
knows it. In times of great danger, great tempta- 
tion, I wept in extreme agony with the prayer, 
‘O God, do save me; but no response came from 
anybody; but this wonderful saint, or Avatara, 
or anything else he may be, came to know of 
all my affliction through his powers of insight 
into human hearts and lifted it off—in spite 
of my desire to the contrary—after getting me 
brought to his presence. 


Notice the description here. Swamiji says, 
there is no poetry, no exaggeration in all this. It 
is the bare truth and every disciple of his knows 
it. What is the bare truth? And what is it that 
every disciple of Sri Ramakrishna knows? The 
bare truth is that Naren’s every prayer to God 
was answered by Sri Ramakrishna, and all of- 
fences of Naren were unconditionally pardoned 
by Sri Ramakrishna. Swamiji went through a 
very difficult time when his father passed away, 
leaving their large family in great financial dis- 
tress. And Naren was the eldest son, barely out 
of college and without a job. Moreover, Naren’s 
relatives conspired to grab all landed property 
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from Naren and his mother, and throw them 
out on the streets. Even when Naren was passing 
through such a terrible time, his daily prayer and 
meditation did not stop. One day, after he rose 
from his meditation, Naren’s mother scathingly 
said, “Why do you pray? What has God done 
for you?’ Being a dutiful son, these words from 
his mother tore his heart apart. It was in such 
circumstances that ‘I wept in extreme agony 
with the prayer, “O God, do save me,’ but no 
response came from anybody; but this wonder- 
ful saint, or Avatara, or anything else he may be, 
came to know of all my affliction through his 
powers of insight into human hearts and lifted 
it off—in spite of my desire to the contrary— 
after getting me brought to his presence. No 
wonder he said, such great love even my parents 
never had for me. 

This love that Sri Ramakrishna had for Naren 
was a unique kind of love. There was absolutely 
no thought of return in that relationship. Love 
of such kind is highly transformative. 

Sister Nivedita writes in her introduction to 
the Complete Works of Swami Vivekananda: 

In his Master, Ramakrishna Paramahamsa, 

living and teaching in the temple-garden at 

Dakshineswar, the Swami Vivekananda— 

‘Naren’ as he then was—found that verifica- 

tion of the ancient texts which his heart and 

his reason had demanded. Here was the reality 
which the books only brokenly described. Here 
was one to whom Samadhi was a constant mode 
of knowledge. Every hour saw the swing of the 
mind from the many to the One. Every moment 
heard the utterance of wisdom gathered super- 

consciously. Everyone about him caught the vi- 

sion of the divine. Upon the disciple came the 

desire for supreme knowledge ‘as if it had been 

a fever’. Yet he who was thus the living embodi- 

ment of the books was so unconsciously, for 

he had read none of them! In his Guru, Rama- 
krishna Paramahamsa, Vivekananda found the 
key to life. 
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Even now, however, the preparation for his 
own task was not complete. He had yet to wan- 
der throughout the length and breadth of India, 
from the Himalayas to Cape Comorin, mixing 
with saints and scholars and simple souls alike, 
learning from all, teaching to all, and living with 
all, seeing India as she was and is, and so grasp- 
ing in its comprehensiveness that vast whole, of 
which his Master’s life and personality had been 
a brief and intense epitome. 

These, then—the Shastras, the Guru, and 
the Motherland—are the three notes that min- 
gle themselves to form the music of the works 
of Vivekananda.’ 

Although there are three notes in Swamiji’s life, 
the central motif was the Guru, for, without the 
transformative touch of Sri Ramakrishna’s divine 
love, the other two notes would have fallen flat. 

Swamiji often spoke of himself as ‘a con- 
densed India. He knew very clearly that it was 
the blessings of his Guru Sri Ramakrishna that 
fulfilled him. As a young boy, Naren was full 
of energy, full of potentiality, but had no clue 
which direction to take. The supreme bless- 
ings of Sri Ramakrishna changed everything for 
him. Logically, now, Swamiji extrapolated this 
vital influence on his own life onto the future of 
India. For, the vast India would clearly benefit 
from what ‘condensed India benefitted from. 

Swamiji said in a letter written to a disciple 
in Madras: 

God, though everywhere, can be known to us in 
and through human character. No character was 
ever so perfect as Ramakrishna, and that should 
be the center round which we ought to rally, at 
the same time allowing everybody to regard him 
in his own light, either as God, savior, teacher, 
model, or great man, just as he pleases.” 


Note the words Swamiji uses here: That (the 
character of Sri Ramakrishna) should be the center 
round which we ought to rally. Why? Even though 


we have principles, theories and philosophies, it is 
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i. 


life that really inspires humankind. India always 
looks up to a person who has manifested in him- 
self the grand teachings of Vedanta. Such a person 
automatically becomes the center around which 
men and women revolve and achieve all-round 
progress. In a letter to another Madras disciple, 
Swamiji writes more specifically: India can only 
rise by sitting at the feet of Shri Ramakrishna. His 
life and his teachings are to be spread far and wide, 
are to be made to penetrate every pore of Hindu 
society." In the personality of Sri Ramakrishna, 
we see unprecedented perfection. In a letter to 
Swami Shivananda, a brother-disciple, Swamiji 
writes: ‘Ramakrishna is the latest and most per- 
fect—the concentrated embodiment of know- 
ledge, love, renunciation, catholicity, and the 
desire to serve mankind. So where is anyone to 
compare with him? He must have been born in 
vain who cannot appreciate him!””” 

Naren’s transformation into Swami Viveka- 
nanda happened because of Sri Ramakrishna’s 
influence on the boy. Similarly, the transform- 
ation of India into something glorious will hap- 
pen due to the influence of Sri Ramakrishna’s 
character on the people living in India. This 
was Swamiji’s firm belief. That is the reason he 
says categorically: ‘India can only rise by sitting 
at the feet of Sri Ramakrishna. His life and his 
teachings are to be spread far and wide, are to 
be made to penetrate every pore of Hindu so- 
ciety. The revivification of the Indian society is 
vital. It is knowledge, love, renunciation, catholi- 
city, and the desire to serve mankind that enables 
a society to become harmoniously inclusive. And 
Sri Ramakrishna is actually the concentrated em- 
bodiment of knowledge, love, renunciation, cath- 
olicity, and the desire to serve mankind. His life 
shows us how real catholicity, real inclusivity can 
be achieved in an individual's life. If the same is 
replicated in the masses, we would have achieved 
the same at the national level. 
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Why would Sri Ramakrishna occupy such 
a vital position in the future of this country? 
Swamiji elaborates: 


The life of Shri Ramakrishna was an extraor- 
dinary searchlight under whose illumination 
one is able to really understand the whole scope 
of Hindu religion. He was the object-lesson 
of all the theoretical knowledge given in the 
Shastras (scriptures). He showed by his life 
what the Rishis and Avataras really wanted to 
teach. The books were theories, he was the real- 
ization. This man had in fifty-one years lived 
the five thousand years of national spiritual life 
and so raised himself to be an object-lesson for 
future generations. 

In another place Swamiji explains in more detail: 
In order that a nation may rise, it must have 
a high ideal. Now, that ideal is, of course, the 
abstract Brahman. But as you all cannot be in- 
spired by an abstract ideal, you must have a per- 
sonal ideal. You have got that, in the person of 
Shri Ramakrishna. The reason why other per- 
sonages cannot be our ideal now is, that their 
days are gone; and in order that Vedanta may 
come to everyone, there must be a person who 
is in sympathy with the present generation. This 
is fulfilled in Shri Ramakrishna. So now you 
should place him before everyone. Whether 
one accepts him as a Sadhu or an Avatara does 
not matter.’* 


It is really interesting to note that Swamiji 
did not stop at presenting Sri Ramakrishna as 
the Ideal for Indian society and for Indians only. 
Later on, he said very pointedly: In time, the 
whole world must accept the universal and catholic 
ideas of Sri Ramakrishna and of this, only the be- 
ginning has been made. Before this flood, everybody 
will be swept off. He himself is his own parallel. Has 
he any exemplar?” Even while accepting that all 
religions have Truth in them, and if sincerely fol- 
lowed, all religions lead the aspirant to an aspect 
of Truth, Swamiji believed that the vital duty of 
Hinduism was to teach followers of all religions 
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to live harmoniously with followers of other reli- 
gions. This is because, throughout the history it 
is the hindu society alone that has demonstrated 
this great ideal of respect for all. As days pass by, 
fueled by rapid globalization, more and more 
parts of the world will feel the need to assimi- 
late diverse groups of people. This assimilation is 
impossible in present times unless Hinduism's as 
well as Sri Ramakrishna’s universal and catholic 
ideas become a part and parcel of the attitude of 
one interconnected globalized world. 

When Swamiji returned to Calcutta after 
teaching Vedanta in the West, Ramchandra 
Dutta, a staunch follower of Sri Ramakrishna, 
said to him, “Well, you went to the West and all 
the time you harped on Vedanta. Why did you 
not preach Ramakrishna, whose very name is 
conducive to man’s liberation?’ Swamiji replied, 
‘Tf I had talked to them about Ramakrishna, 
they would have at once replied, “We have our 
Jesus Christ. What more have you to say?” Now 
I have preached to them the religion and phil- 
osophy of Vedanta and the Vedantic Ideal of 
God-realization. Naturally they would inquire, 
“Who is the man who has realized the Ideal in 
this age?” 

It looks like we have come far away from 
where we started. We started with Naren’s esti- 
mation of his Guru Sri Ramakrishna as L.O.V.E. 
personified. And we have ended up with Swami 
Vivekananda presenting Sri Ramakrishna as the 
Ideal for all humankind. But, there is nothing 
strange in this extrapolation. Swamiji once said: 
‘All that I am, all that the world itself will some- 
day be, is owing to my Master, Shri Ramakrishna, 
who incarnated and experienced and taught this 
wonderful unity which underlies everything, 
having discovered it alike in Hinduism, in Islam, 
and in Christianity.” 

Even though Swamiji presented Sri Rama- 
krishna in the most glorious terms, his own 
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relation with his Guru was unique. He himself 
summarized once as follows: 


I am what I am, and what I am is always due 
to him. All the ideas that I preach are only an 
attempt to echo his ideas. People love me per- 
sonally. But they little dream that what they love 
me for is Ramakrishna; leaving Him, I am only 
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a mass of foolish selfish emotions. as 
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Many Windows, One Truth 


Swami Tyagananda 


RI RAMAKRISHNASS CRYPTIC phrase, ‘As 
many faiths, so many paths’ (Bengali, Yo 
NOS, OW MF) is often cited to affirm that 
all religions are true and valid paths to reach life’s 
ultimate goal. The word, NW, refers not specif- 
ically to ‘faith’ but to ‘way of thinking’ (which a 
‘faith’ generally provides). What Sri Ramakrishna 
was saying in effect is that every way of thinking 
is a pathway to understanding or to knowledge. 
This needs some qualification, of course. It is 
difficult to imagine every wayward and random 
thought leading to any sort of profound knowledge. 
Only the way of thinking that (1) is backed up byan 
authentic source (sruti), (2) does not contradict rea- 
son (yukti), and (3) can be verified by direct experi- 
ence (anubhiiti) becomes a pathway to knowledge. 
Affirming that all religions are valid paths does 
not imply that every religion is a unified single 
path. No religion is monolithic, that is, in no reli- 
gion does everyone think alike or do things in the 
same way. Over the course of centuries, most of 
the world’s religions have developed varied ways 
of thinking within their own traditions, hence the 
presence of many sects, denominations and the- 
ologies; hence also robust debates and disagree- 
ments within every religious tradition. Every 
world religion is better imagined as a network 
of crisscrossing pathways which are distinct but 
never stray too far from one another—and may 
look like a single highway from 30,000 feet high. 
Although Vedanta is often spoken of in the sin- 
gular, there are many different schools of thought 
within Vedanta, every one of which identifies itself 
as Vedanta. The three major divisions are nondual- 
ism (advaita), qualified nondualism (visistadvaita), 
and dualism (dvaita). Every one of these has its 


Prabuddha Bharata March 2024 


own subdivisions. The more you dig, the more in- 
tricate and nuanced the variations become. 

What set apart these pathways in Vedanta 
are the differences among them, sometimes very 
subtle, in the way they conceive of the embodied 
self (jiva), the transcendent reality (brahman), 
and the world (jagat). The world phenomenon 
(samsara, literally, ‘that which is constantly 
changing’) can be viewed through different lenses. 
Each view provides new insights and new ways to 
understand ourselves, the purpose of life, and how 
to achieve it. These different lenses are, in other 
words, frameworks for easy understanding. Each 
presents a worldview, a kind of window, through 
which we can look out at the canvas of life. 

It is possible to look at the world around and 
see it as a Cosmic Mystery (zmdya) or as a Cosmic 
Person (virat) or as a Cosmic Sacrifice (yajfia) or as 
a Cosmic Union (yoga) or as a Cosmic Play (/a)— 
at least five different windows through which to 
look out and make sense of what we see. Not all 
of these windows may resonate with everyone and 
they don’t have to. Perhaps one way of thinking 
may make more sense to someone than other ways 
of thinking about the same thing. Whichever of 
these ways rings true for me (and this can be quite 
subjective), it ends up becoming my worldview. It 
makes my life meaningful and purposeful. It is help- 
ful to recognize that a different way of thinking may 
be equally meaningful to someone else. The ways of 
thinking are many, but what is thought of is one and 
the same. We are free to move from one window to 
another, enjoying the gamut of views, but over time, 
we may find ourselves spending more time near one 
window and eventually moving our desk next to it. 

(Continued on page 294) 
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Sri Ramakrishna and Longing for God 


Swami Shuddhidananda 


The Central Teaching of Hindu Dharma 
WAMI VIVEKANANDA HAD stated that Sri 
Ramakrishna is a searchlight in whose il- 
lumination we can understand the whole 

gamut of Hindu Dharma. And the entire gamut 

of Hindu Dharma is vast like an ocean. But there 
is one principle which is like the ocean-bed, which 
is its central teaching. What is it? Hindu Dharma 
essentially teaches us ‘the true nature of the human 
being} which is called Atman, and ‘the true nature 
of this so-called world, which is Brahman. Brah- 
man and Atman are two names of the same reality 
from two contexts. As per Hindu Dharma, the 
goal of human life is to experience this Supreme 

Reality and, through that experience, become free 

from bondage, which is called mukti or moksha. 

It teaches us that this supreme reality called Brah- 

man alone is ‘actually’ existing. The world ‘ap- 

pears’ to be existing, and that which appears to 
be existing is, in truth, nothing but Brahman. 
This is presented to us by Sri Shankaracharya in 
a terse statement, which packs within itself the com- 
plete truth about the world and the living beings. The 
statement is: brahbma satyam jagat mithya, jivah brab- 
maiva na aparah. \t means, ‘Brahman is true, and the 
world is false (transient and therefore inscrutable); 
the living beings are in truth nothing but Brahman 
(so also is the world nothing but Brahman)? The 
core idea is that there is nothing existing ‘separated’ 
from and ‘other than’ Brahman. The idea that some- 
thing is existing separated or other than Brahman 
is based upon ignorance, says Hindu Dharma. In 
ignorance, we see the living beings and the world, 
and when knowledge dawns, everything is seen and 
revealed as Brahman. This ignorance is compared to 
darkness. That is why in the Upanishads we come 
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across the prayer: asato ma sad gamaya, tamaso ma 

Jyotirgamaya, mrityur ma amritam gamaya. It means, 
“Take me from unreal to real, from darkness to light, 
and from death to immortality: In this prayer is im- 
plied a journey from one state of existence to an- 
other: from unreal to real, from darkness to light, 
from death to immortality. It is a journey from the 
state of bondage to that of freedom. 


Sri Ramakrishna—The Embodiment of 
Renunciation 


In the modern times, the best embodiment of 
this truth is Sri Ramakrishna. When we go to Sri 
Ramakrishna’s temple and stand before his marble 
idol, what do we behold? Is it just an idol? It is the 
complete story of spiritual life carved in marble. It 
is living, telling us the highest truth, that Brahman 
alone is true (satyam), and that everything else ap- 
pearing distinct from Brahman is false (7ithya). 
It tells us to have intense love for that which is 
true (satyam), backed by intense sense of dispas- 
sion for that which is transient or false (7ithya). 
There are biographies of Sri Ramakrishna, some of 
them voluminous, giving us a detailed account of 
every single event of his life. In these, a superficial 
reader may see a splendid array of events related to 
spiritual experiences of varied kinds and belong- 
ing to various levels of spiritual awareness. But a 
reader with a deeper spiritual insight will be able 
to see the common thread running through all 
these events which tells us what it is that Sri Rama- 
krishna represents at the core. It is: “Intense love for 
satyam, and equally intense dispassion for mithya- 

What is most notable is that, the love for satyam 
and dispassion for mithya are inseparably inter- 
twined, which takes the form of an unbroken 
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awareness of Brahman. Both are mutually strength- 
ening. Love for satyam increases one’s dispassion for 
the mithya, and vice versa. Every person who reads 
the life of Sri Ramakrishna understands him vari- 
ously, depending on one’s level of understanding. 
For some he is the form of bhakti, for some he is 
the child of Kali, some see in him the embodiment 
of Vedantic wisdom, many are mesmerised with his 
visions of different gods and goddesses, for many 
he is a dualist, some find him to be a qualified non- 
dualist, some say he was an advaitin, and for some 
he is the image of harmony of faiths. 

Once when Sri Sarada Devi was asked, she 
remarked about Sri Ramakrishna, ‘has the world 
seen such renunciation!’ She set aside all talks 
about harmony of religions and such other things, 
and expressed that in the history of human race 
perhaps this kind of ‘renunciation’ was never be- 
fore demonstrated. This is the burning message 
that Sri Ramakrishna gives to the entire world— 
the message of renunciation. Renunciation of 
what? Of that which is mithya. And through 
that, he teaches us how to long for God. 


How to Long for God? 


Longing for God cannot be created all of a sud- 
den in a person. There are certain conditions 
which have to be fulfilled. Can we make a man 
walking on the street suddenly long for God? Can 
parents who have deep longing for God kickstart 
this in their children just like that? No. When 
the soul becomes ready owing to fulfilling certain 
conditions, then alone this becomes a reality. 

As it was stated before, what do we find in Sri 
Ramakrishna’ life? Extreme longing for Brahman 
which is satyam, and equally extreme revulsion for 
the things of the world (which is mithya). Is there 
anything else in Sri Ramakrishna’s personality? He 
stands for this phenomenon of turning away from 
one and moving towards the other. He shows us that 
one cannot long or move towards God (Brahman) 
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without having dispassion for worldliness, without 
having the spirit of ‘renunciation’ for the world. He 
puts forth this idea in his characteristic way by say- 
ing that if you want to move towards the west, you 
have to turn away from the east. To attain immortal- 
ity, to be liberated from bondage, we have to move 
towards truth (sa¢yam), which is Brahman, and turn 
away from untruth (7ithya), which is the world. 
Brahman alone is true, and the world is transient, 
and therefore untrue. Sri Ramakrishna puts this 
very idea when he says (in Bengali), ‘Bhagavan hi 
ek matra vastu, baaki sab avastu. It means, “Bhaga- 
van (Brahman or God) alone is the only substance 
(truly existing), the rest everything is unsubstantial 
(not actually existing). And therefore, to move to- 
wards God, one has no other way than moving away 
from the world, which means ‘renunciation. 

In his immortal commentary on Brihada- 
ranyaka Upanishad, Sti Shankaracharya, the 
greatest teacher of Vedanta, repeatedly says that lib- 
eration is attained only by Self-knowledge preceded 
by renunciation. Therefore, turning away from that 
which is insubstantial (world) and moving towards 
that which is the real Substance (Brahman/God) in 
this creation is the whole process of spiritual pur- 
suit. This is what Sri Ramakrishna primarily stands 
for. Rest everything that we find in him are second- 
ary. Most of the time we get lost in the secondary 
matters and lose sight of the primary factor. And we 
need to remember that longing for God does not 
come unless we develop dispassion for the world. 


Meaning of Worshipping 
Sri Ramakrishna 


Let us look into some of the instances from his life 
which would make this point clear. If we are the 
worshippers of Sri Ramakrishna, spirit of renunci- 
ation, at least to some extent, has to come into our 
lives too. If this is not happening, we haven’ cor- 
rectly worshipped him. Every time we meditate on 
Sri Ramakrishna, we should get up from our seat 
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with increased spirit of renunciation for the world 
and equally increased longing for Brahman. If this 
happens, we have meditated on him properly. Medi- 
tation on Sri Ramakrishna is not just focussing our 
mind on his form. Our mind should go deeper into 
the form to see the blazing qualities (gumas) that 
go into the making of that form. It is primarily the 
qualities of renunciation (viraga) of the world and 
love (anuraga) for Brahman that has taken the form 
of Sri Ramakrishna. Meditation on his form should 
make these qualities trickle into our being also. 

Sri Ramakrishna stands for Satyam and Satyam 
alone, and Satyam or truth is throbbing in our 
hearts. It is a matter which we have to investigate 
into, and which is not possible without renunci- 
ation. And what burning renunciation Sri Rama- 
krishna had! We have a strong infatuation for what 
we are seeing through our senses, which possess us. 
This infatuation or desire for the pleasures of the 
world can be covered in two words which Sri Rama- 
krishna always used: kama and kanchana, which 
means lust and greed. It is our desire for lustful 
pleasures and greed for wealth that make us miser- 
able in life. These two are intertwined in the scheme 
of our worldly life. Without rising above these two, 
one can never have longing for Brahman/God. 


Sri Ramakrishna’s Dispassion for Wealth 
Therefore, what did Sri Ramakrishna show in his 


sadhana? He took a handful of mud in one palm 
and a few coins in the other. He then deeply sug- 
gested to himself the supreme truth that the coins 
are as valueless as the mud, and that the valueless 
mud is the same as the valueless coins. Once this 
had become impressed on his mind, throughout 
his life he could no more touch coins. He could 
not even touch metals. When the wealthy busi- 
nessman, Lakshmi Narayan Marwari, offered Sri 
Ramakrishna rupees 10,000, he literally fainted. 
When he came back to his senses, he expressed the 
anguish that he went through. He said that he felt 
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as if someone were cutting his throat with a saw. 
On being gifted with an expensive shawl, he threw 
it to the ground and started to trample it under 
his feet, and finally was about to set it on fire. All 
this was because he was convinced that the shawl 
may become the reason for his mind to be devi- 
ated from Brahman or God. Once Mathur Babu 
expressed his wish to donate a big plot of land to 
Sri Ramakrishna, upon which Sri Ramakrishna 
literally ran with a stick in his hand to beat him. 


Sri Ramakrishna’s Dispassion for Lustful 
Pleasures 


Then comes his extreme revulsion for lustful pleas- 
ures, denoted by the term kama. It is for this that 
the entire world goes mad. After his marriage, Sri 
Ramakrishna shared his bed with his wife Sri Sarada 
Devi for six months. Both of them were absolutely 
untouched by lust. They, together, have set the ul- 
timate standards for men and women of the world 
to follow, that slowly and gradually human beings 
have to learn to rise above the demands of the force 
of lust. Lust is the biggest enemy on the spiritual 
path, says Sri Krishna in the Gita (chapter 3). 

Sri Ramakrishna’s extreme God-intoxicated 
state, and the resultant strange pattern of his be- 
haviour, very different from the common run, ap- 
peared to be weird to many. Mathur Babu and Rani 
Rasmani felt that this was owing to his unbroken 
continence (bvahmacharya). They, therefore, ar- 
ranged for a woman of ill-fame (a prostitute) to 
seduce him and break his continence. Couple 
of times this was attempted, but every time the 
lady who came to seduce was herself transformed 
by the power of Sri Ramakrishna’s purity. It was 
motherly feeling that was evoked in the lady’s heart 
when she met Sri Ramakrishna. 

That is the kind of ‘turning away’ that Sri Rama- 
krishna demonstrated, about which our scrip- 
tures speak so passionately. In this world when 
human beings become mad for money and lustful 
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pleasures, which is the doorway to hell, Sri Rama- 
krishna relives the great teachings of the Upani- 
shads, Gita, and Shankaracharya, the teaching of 
absolute renunciation, renunciation of that which 
is mithya or untrue, so that one can begin to long 
for truth. In spiritual life, there is no friendship 
possible between truth and falsity, between light 
and darkness. For one, the other has to be given up. 


Discrimination between What is True and 
What is Untrue 


Thus, to revert back to our main topic, longing for 
Brahman is not possible as long as we don’t turn 
away from our desires for worldly pleasures. We 
need to realize the trifling nature of the world and its 
pleasures. As long as we have a sense of reality about 
it, the mind would not turn away. The very nature of 
human mind is to go towards that which it considers 
as true and valuable. But is the world true? When we 
investigate, the truth gets revealed in stages. And the 
more the mind becomes convinced about the un- 
reality of the world, the valuelessness of the world, 
the more it gains strength to turn away from it and 
long for that which is actually true, that which is the 
only thing valuable, i.e. Brahman or God. 

We as human beings cheat ourselves by con- 
sidering the transient and unreal world to be valu- 
able, and by so considering we keep running after 
the things of the world, and at the same time we 
want to realize Brahman or God. This is the inher- 
ent contradiction in our everyday life and activities 
which we have become used to. We want to be 
in the east as well as in the west at the same time. 
This is nothing but self-deception. It is like, to put 
in the words of Sri Shankaracharya, sitting on the 
back of a crocodile thinking it to be a log of wood 
and aspiring to cross the river safely. It is impossible. 

Therefore, first we need to understand the tri- 
fling and the ephemeral aspect of this world which 
we are experiencing. It is amitya. No matter what 
you hold on to, everything will go away one day or 
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the other. It is already going away every moment of 
our life, prati kshanam anyatha svabhava (changing 
every moment), as Sri Shankaracharya says. This 
firm conviction about the trifling nature of the 
world which we are experiencing is the first condi- 
tion, and the second thing is to understand that the 
only thing which is valuable is Brahman or God. If 
our mind is drowned in this idea, automatically it 
begins to go in that direction. Presently it is mistak- 
ing the unreal to be real, and therefore it is immersed 
in the unreal. But when it clearly understands what 
is actually real and what appears to be real, it will 
begin to move in the direction of that which is ac- 
tually real. This clarity is the first thing that should 
come into out lives, which is brought about by the 
unique faculty called viveka. Sri Shankaracharya’s 
immortal work Vivekachudamani isa classic which 
presents to us the importance of viveka in detail. 


Conclusion 


Our life in the world is full of suffering, says 
the Gita, “Anityam asukham lokamimam; this 
world is transient and devoid of any happiness’ 
(9.33). Yet, we cling to this world and hope to 
be happy, which is an impossible proposition. 
Our longing for God starts when we genuinely 
develop a spirit of dispassion for this world. Sri 
Ramakrishna is the symbol of the great dictum, 
‘brahma satyam jagat mithya, jiva brahmaiva na 
aparah. In him we find extreme revulsion for 
that which is mithya (the world), and intense 
love for that which is satyam (Brahman). He re- 
minds us about the eternal teaching of the Hindu 
Dharma, that the only purpose of human life is 
to realize God/Brahman, and that this cannot 
be attained without turning away from lust and 
greed. Human life is short, it is stalked by death, 
and nothing else other than Self-realization can 
save the drowning human being. Therefore, says 
Sri Shankaracharya, bhaja govindam bhaja gov- 


PB 


indam, ‘seek the truth, seek the truth, ow 


288 


34 


Those Who Love 


Swami Divyanamananda 


What the Sages Say 
S LOVE AND AFFECTION grow, so does 
At and pleasure. Happiness itself 
is synonymous with love—a universal 
pursuit among all living beings. The necessity for 
removing oneself from the presence of others, 
arises from ignorance, while love is an embodi- 
ment of knowledge. The interdependence of love 
and knowledge is evident: love emanates from 
knowledge, and knowledge, in turn, is born of 
love. Hence, those who perceive the divine essence 
within all living beings and express love towards 
them will ultimately realise the Lord in the form 
of bliss. So love and God are one and the same. 
Mahakavi Bharatiyar, in his hymn, extols the 
virtues of love and penance as pathways to at- 
taining the divine: 
Do penance! Do penance! 
Ifyou do penance through your heart, 
You can achieve whatever you want 
in the universe. 


There is no better penance than Love. 
And for them, bliss comes naturally." 


As Bharatiyar proposes, loving is an intellec- 
tual cultivation, a perpetual possession. It be- 
comes the duty of those moulding character not 
to nurture hatred through ignorance. Instead, 
they should intellectually recognize the tranquil- 
lity and joy brought by love, deliberately foster- 
ing it until it becomes innate. Thiruvalluvar, the 
divine poet of Thirukkural, says: 

Loveless people hold everything to themselves. 

Those who are filled with love 

bear even their bones for others.” 

Individuals lacking the attribute of love, 
driven by selfishness, use everything solely for 
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their benefit. In contrast, those who nurture and 
embody love, prioritizing the common good, ex- 
tend their usefulness to others—will make even 
their bones useful to others. 


A Guru like Never Before 


Numerous sages wept in pursuit of divine enlight- 
enment anda glimpse of God. Once their vision was 
granted, tears subsided. Sri Ramakrishna, however, 
treaded not just one or two paths but many, delving 
into boundless realms of divine bliss. While weep- 
ing for God ceased, a unique torrent emerged—for 
humanity. His tears no longer flowed for personal 
communion but to cascade the elixir of his experi- 
ences, praying fervently for disciples to carry this 
spiritual wealth to the wider world. The evening 
arati bells resonated in temples, signalling the close 
of another day. Sri Ramakrishna, in reflections, lam- 
ented, ‘Ah! Another day gone by, yet none of my 
children have come! My children, where are you? 
Hurry!’—thus, in later days, did Sri Ramakrishna 
describe his longing for disciples. The world has 
never seen such a wonderful guru. 

Acknowledging the need, the Divine Mother 
dispatched disciples one by one. But as soon as 
he saw Narendra, Sri Ramakrishna felt an over- 
whelming connection, as if saying, “This is my 
son, my friend, born to fulfil my commandment, 
bound to me by an eternally unbreakable bond 
of love? 


Narendra! Who? 


Narendra, a college student, was not one to ac- 
cept anything simply because someone said it or 
because it was written in a book. His insatiable 
thirst for God and longing to find someone who 
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had seen God face-to-face led him on a jour- 
ney to many, yet nowhere did he receive a clear 
and definitive answer of “Yes, I have seen God’. 
Meanwhile, one day, his cousin and one of Sri 
Ramakrishna’s household devotees, Ramchandra 
Datta, said to him, “Look, Narendra, you are wan- 
dering here and there in search of a real saint. A 
Paramahamaa lives in Dakshineshwar. Come with 
me one day. Come and see him? Narendra re- 
plied, ‘I know. I have also inquired about him. But 
he is illiterate! How can he, the illiterate, guide 
meas I read Spencer, Hamilton, and Locke?’ And 
for that, Ramchandra Datta did not reply.’ 

Later on, knowing that Narendra was refus- 
ing to marry because of his spiritual ambitions, 
Ramchandra told Narendra, ‘If you are truly 
interested in attaining divine enlightenment, 
stop wandering around places like Brahma Samaj 
and go to Sri Ramakrishna at Dakshineshwar. 
One day, when Narendra met Sri Ramakrishna, 
his simple speech and experiences showed 
Narendra that he was a true saint and that his 
life and words were in harmony. 

Then Narendra asked himself, ‘Can I ask this 
man the question that has been bothering me for 
a long time?’ Immediately, he asked Sri Rama- 
krishna, ‘Sir, have you seen God?’ The answer 
came instantly. “Yes, I have seen it. Clearly. Very 
clearly, clearer than how I am seeing you; said Sri 
Ramakrishna. He continued: “You can also see 
and speak to God as you see and speak to me. But 
who wants that? People shed tears at the grief of 
their wives and cry for money and pleasures. Who 
cries that they have not seen God? If you call with 
a longing to see Him, He will surely show up. 

Narendra later said: “His answer stuck deep in 
my mind. “I have seen God; religion is truth to 
be experienced.” For the first time, I encountered 
someone who conveyed that the presence of God 
can be felt much more profoundly than our experi- 
ence of this world. Hearing his words, I realized 
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that, unlike other religious teachers, he didn’t speak 
from imagination; he had genuinely renounced 
everything for the sake of God, wholeheartedly 
worshipped Him, attained divine enlightenment, 
and spoke from that profound experience: 


Born to Help Sri Ramakrishna 


The Divine Mother decided to revitalize Sanatana 
Dharma, adapting it as a way of life relevant to the 
times. Sri Ramakrishna’s divine visions revealed 
that Narendra was destined to assist in this mis- 
sion. Sri Ramakrishna earnestly worked to ready 
the ground for planting the seed of his message. 
With limitless love and unwavering faith, he per- 
manently bound Narendra to himself and subse- 
quently groomed him through various methods to 
shape him into a fitting instrument for this divine 
mission. The training by Sri Ramakrishna encom- 
passed trust infused with love, experimentation, 
teaching, compassion, and profound experiences. 


The Elephant and the Pond 
With Sri Ramakrishna’s blessing, Narendra ad- 


vanced steadily toward realizing his goal, seemingly 
unperturbed. However, witnessing some devotees 
entering states of ecstasy, shedding tears, raised 
doubts in his mind about his own progress. One 
day, he candidly asked Sri Ramakrishna to bestow 
upon him such elevated states of mind. Sri Rama- 
krishna responded, ‘Son, don’t be troubled by this. 
Imagine an elephant stepping into a small puddle— 
waves hit the shore and scatter. Now, envision the 
same elephant descending into the mighty river 
Ganga. Would there be turmoil in the Ganga’s 
waters? Similarly, these devotees are like puddles, 
swaying with emotional outbursts when filled with 
small gifts of devotion. You, on the other hand, are 
like the formidable Ganga’ He dispelled Narendra’s 
concerns, afhirming, “You don’t experience this kind 
of emotion. As Narendra drew closer to Sri Rama- 
krishna, his perspective gradually transformed. 
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Encountering the Ultimate 


Narendra staunchly embraced the Brahmo Samaj’s 
concept that “God has infinite qualities but has no 
form. At this juncture, Sri Ramakrishna aimed to 
impart the teachings of Advaita to him. However, 
Narendra outright rejected it. Advaita, in essence, 
posits that all forms, beings, and individuals, in- 
cluding T and ‘you; are manifestations of God; it 
asserts a divine unity. In contrast, Narendra firmly 
maintained that God possesses no specific form. 

Advaita philosophy contends that everything 
is a form of God, but Narendra, despite reading 
Advaita texts like Ashtavakra Samhita at Sri Ram- 
akrishna’s request, quickly grew impatient and 
questioned its essence. He inquired, “What is the 
difference between this and atheism?’ arguing 
that labelling an ordinary person as God seemed 
illogical, given the premise that everything is God. 

Sri Ramakrishna, recognizing Narendra’s re- 
luctance to accept the Advaita concept through 
mere study, decided to show by a direct experi- 
ence. He conveyed the principles of Advaita to 
Narendra, who listened attentively. Afterward, 
Narendra, in conversation with Hazra, humor- 
ously expressed the idea: “The pot is God; the 
cup is God; what a drama!’ Both burst into 
laughter, and at that moment, Sri Ramakrishna 
appeared before them in an ecstatic state, asking 
about their conversation. Affectionately touch- 
ing Narendra, Sri Ramakrishna entered Samadhi. 

As a result, Narendra perceived that the en- 
tire universe was nothing but God. This realiza- 
tion filled him with an indescribable ecstasy, and 
wherever he looked, he saw the indestructible 
Lord, and felt a profound oneness with Him. 
This transformative experience profoundly im- 
pacted Narendra, altering his perspective on the 
world. Despite his mother’s concern about his 
changed behaviour, Narendra understood that 
he had undergone a truly transformative experi- 
ence that left an indelible mark on him. 
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Later, reflecting on the experience, Narendra 
shared, ‘For some days, I could not rid myself of 
the intense influence of that feeling. When nor- 
mality returned, I recognized this as an Advaita 
experience. From then on, I held a firm belief that 
what is written in the shastras is not false. Doubts 
about the conclusions of Advaita philosophy were 
dispelled, and I embraced its teachings. 


Taming the Supernatural 


During this period, Narendra began to manifest 
supernatural powers. Ifhe held a piece of paper writ- 
ten by someone, he could discern extensive details 
about the person—appearance, attire, and even 
thoughts. He enthusiastically shared this ability with 
his friends. However, Sri Ramakrishna disapproved, 
acknowledging it as a significant gift but cautioning 
against using it for anything other than the welfare 
of humanity. Sri Ramakrishna emphasized, “These 
hands, which provide information about others, are 
also capable of alleviating human suffering. Utilize 
your power to alleviate the pain of others. 

Sri Ramakrishna’s teachings revealed to 
Narendra a different dimension of life—one where 
the gifts and abilities bestowed by God should be 
employed for the greater good. This idea of uti- 
lizing one’s powers and excellence for the benefit 
of others became deeply ingrained in Narendra’s 
mind, further solidified by subsequent events. 


Bring it Home from the Forest 
One day, Sri Ramakrishna was talking with devotees 


about Vaishnavia sect and mentioned its three main 
spiritual practices—devotion to God's name, com- 
passion for living beings, and respect for devotees. 
Sri Ramakrishna, upon uttering ‘Compassion 
to all living beings; entered into a state of ecstasy. 
Upon regaining external consciousness, he whis- 
pered, ‘Compassion to living beings? Compassion 
to living beings... You, little man, are like a wretched 
worm. Are you going to show mercy to living 
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beings? Who are you to show mercy? No, never. 
You must look upon them as Shiva and engage in 
devoted service. That is what you need to do: 
Everyone was listening, but not all could grasp 
the true significance of what Sri Ramakrishna 
just uttered and their sweeping implication; only 
Narendra could grasp truly. When he came out of 
the room, he exclaimed: ‘ What a wonderful light I 
have discovered in those words of the Master! How 
beautifully he has reconciled the ideal of Bhakti with 
the knowledge of the Vedanta, generally interpreted 
as dry, austere, and incompatible with human senti- 
ments! What a grand, natural and sweet synthesis! 
The usual idea is that the practice of the knowledge 
of Vedanta demands a complete withdrawal from 
society and a rooting out of all such sentiments as 
love, devotion and compassion. Cherishing hatred 
of the world and of fellow creatures, thinking them 
impediments to spiritual attainment, the aspir- 
ant goes astray. But from those words of wisdom 
that the Master uttered in an ecstatic mood, I have 
understood that the ideal of Vedanta lived by the 
recluse outside the pale of society can be practised 
even at home and applied to all aspects of daily life. 
Whatever a man’s vocation, let him understand 
and realize that it is God alone who has manifested 
Himself as the world and created beings. He is both 
immanent and transcendent. It is He who has be- 
come all the diverse beings, objects of our love, re- 
spect or compassion, and yet He is beyond all these. 
Such a realization of Divinity in humanity leaves 
no room for arrogance. By realizing it, a man can- 
not be jealous of, or have pity for, any other being. 
Serving man, knowing him to be the manifestation 
of God, purifies the heart; and in a short time the 
aspirant who does this realizes that he is a part of 
God—Existence-Knowledge-Bliss Absolute. Those 
words of the Master throw an altogether new light 
upon the path of devotion. Real devotion is far off 
until the aspirant realizes the immanence of God. 


By realizing Him in and through all beings and by 
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serving Him in them, the devotee acquires real de- 
votion. Those following the paths of work and Yoga 
are similarly benefited by these words of the Mas- 
ter. The embodied being cannot remain even for a 
minute without activity. All his activities should be 
directed to the service of man, the manifestation of 
God upon earth, and this will accelerate his progress 
towards the goal. If it be the will of God the day will 
soon come when I shall proclaim this grand truth to 
the world at large. I shall make it the common prop- 
erty of all, the wise and the fool, the rich and the 
poor, the Brahmin and the Pariah.” In later years, 
Narendra, as Swami Vivekananda, preached to the 
world the essence of this profound truth. 


Samadhi Experience in a Normal State 


Narendra’s days in Cossipore were filled with pro- 
found experiences of devotion and meditation. 
On one occasion, when he asked Sri Ramakrishna 
for a boon to remain immersed in samadhi for 
three or four consecutive days, he was taken to 
task. Sri Ramakrishna remarked, ‘Fie! I thought 
you were broad-minded. Yet, you ask for such a 
small thing! Is this befitting of you? I envisioned 
you expanding like a banyan tree, providing shade 
to thousands of people oppressed by life. Instead, 
you seek only your own salvation. How could 
you harbor such a one-sided ambition? I desire 
growth where all facets flourish together. I am 
not content merely with the joy of being absorbed 
in Samadhi and divine consciousness. Similar to 
human relationships, I prefer to engage with God 
in diverse ways and relish various aspects of God’s 
pleasure. I wish for you to be like that too. 

Sri Ramakrishna must have decided to give the 
disciple a taste of that experience even after saying 
so. One evening, while Narendra was in medita- 
tion, he suddenly entered the state of “Nirvikalpa 
Samadhi. A considerable time elapsed, and even 
upon returning from the trance, he did not fully 
regain consciousness. He could only perceive the 
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presence of the head, not the body at all. Bewil- 
dered, he screamed, “Where is my body? Where is 
the body?’ Senior Gopal, upon hearing his cries, 
rushed to touch his body and reassured, “Here 
Naren! here it is!’ However, Gopal’s words ap- 
peared to fall on deaf ears as Narendra continued 
to shout. Frightened, Gopal ran upstairs to in- 
form Sri Ramakrishna of the details. Sri Rama- 
krishna, with a smile, listened to what Gopal was 
saying and let Narendra remain in the same state 
for a little while longer, remarking, “He bothered 
me many times that he wanted this state.’ 

After a prolonged period, Narendra regained 
normal consciousness and approached Sri Rama- 
krishna. Sri Ramakrishna, looking at him joyfully, 
said, ‘Mother Kali has now shown you every- 
thing. However, this experience will be tempor- 
arily locked’ In response, Narendra pleaded, ‘Ah! 
I was very happy in that state. Leave me in that 
state. Sri Ramakrishna rebuked him again, stat- 
ing, “What is this? By the grace of the Divine 
Mother, this state will come naturally to you. You 
will experience the presence of the One Lord in 
all living beings in a normal state. You will bring 
spiritual awareness to countless people and allevi- 
ate the sorrows of the poor: After Narendra left, 
Sri Ramakrishna spoke to other disciples, predict- 
ing, ‘A time will come when he will shake the very 
foundations of the world with his knowledge and 
spiritual powers. I prayed to the Divine Mother 
that he should not enjoy the state of absolute 
truth. Because if he attains it, he will not live in 
the world afterward. He has a lot of work to do’ 


Swamiji’s Grief—Nothing Individual 
about it 
An event has remained forever etched in Swami 
Turiyananda’s mind. He reminisced: 

One day, Swamiji said to me, “Hari, you all talk 


about something called religion, and Ihave no idea 


what it is’ As he finished speaking, his face was 
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streaked with deep sadness. His body trembled 
once, as if many emotions were rising up inside 
him. Through that emotional upheaval, he placed 
his hand on his chest and said, ‘Brother, my heart 
has expanded. Very widespread. I have learned to 
feel. It is true, brother; I am going around to feel 
very deeply; he said. His voice was hoarse, and he 
was unable to say anything else. For a few minutes, 
there was an extraordinary silence in the room. 
Tears welled up in Swamiji’s eyes. Do you know 
what went through my mind when Swamiji said 
this? Memories of Buddha! Swamiji’s words and 
feelings are the same as Buddha’! I thought. I 
could hear the sorrows of all mankind echoing in 
Swamiji’s heart. His heart seemed to me like a great 
vessel that would prepare the medicine that would 


change the miseries of all mankind. 
Swami Turiyananda recalled another incident: 


Swamiji was staying at Balaram’s house when he 
cried for everyone. When I went to see him, he was 
walking alone on the veranda, deep in thought. He 
didn’t notice my visit. I stood quietly, not wanting 
to disturb his thoughts. Some time passed. Tears 
flowed from his eyes. He sang a song by Mira ina 
mellow voice. Then he leaned against the wall of 
the porch. Burying his face in his hands, he cried 
out in a heart-rending voice, ‘Oh, who knows my 
grief? Who knows my grief? Who knows the pain 
of suffering other than the sufferers themselves?’ 
Those words made the situation sad. Tears also 
welled up in my eyes. But I did not know the rea- 
son for Swamiji’s distress. It broke my heart. Sud- 
denly, everything became clear to me. Swamiji’s 
grief was not an individual grief; it was a universal 
grief. He wept as the bearer of the universe's grief. 
He wept for all the poor and oppressed! 


Thiruvalluvar says: 


Only a person who follows the path of love 

is in a state of living; else it is 
just a skeleton dressed with skin.” 

A body that walks in the path of love is a 
body that has life. For those who do not have 
that love, the body is skin covering the bones (A 
loveless body is like a lifeless corpse). 
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Only One Way to Describe Him 

One day, Swamiji sat in contemplation, his face 
marked with concern. Observing this, Swamiji’s dis- 
ciple, Sarath Chandra Gupta (Swami Sadananda), 
inquired about the reason. After a moment of si- 
lence, Swamiji spoke softly, ‘My son, I have a signifi- 
cant task at hand. However, the thought that I lack 
the necessary skills or qualifications weighs heavy 
on my heart. This mission is no ordinary one; it in- 
volves the reconstruction of our motherland itself. 
Spirituality has reached its lowest ebb, and hunger 
and starvation plague our nation. Bharat must re- 
awaken, conquering the world with its spirituality: 
Sarath sat in awe, absorbing Swamiji’s words as if 
touched by a great power. When he expressed his 
willingness to assist, Swamiji promptly asked, ‘Can 
you take a begging bowl and kamandalam (water- 
pot) and go from house to house seeking alms?’ 
Sarath, with unwavering determination, replied 
with a firm ‘yes; bringing joy to Swamiji. 


(Continued from page 284) 

That window, then, becomes special for us, 
our personal favorite! It is important to keep in 
mind that each of these windows is only a means 


to understanding samsara and the way to get out 
of it. As Sri Ramakrishna said: 


God can be realized through all paths. All reli- 
gions are true. The important thing is to reach 
the roof. You can reach it by stone stairs or by 
wooden stairs or by bamboo steps or by a rope. 
You can also climb up by a bamboo pole. (Gos- 
pel of Sri Ramakrishna, 11) 


Every way of reaching the roof is distinct but, 
no matter which way we choose, the end result 
is the same. In precisely the same way, each of 
the five ‘windows’ that provides a way of think- 
ing about the world is distinct, but no matter 
through which window we see, the end result 
is the same—namely, a framework that helps 
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In a moment of despondency, Sarath asked 
Swamiji, “Will you ever abandon me?’ Swamiji, 
with a touch of gentle scolding, retorted, “You 
fool, have you forgotten that I even carried your 
slippers?’ On another occasion, Sarath remarked, 
‘He has risked his life for me many times. He 
carried my bag, my clothes, and even my slip- 
pers when I was very sick. Friends, what can I 
say about him? Love, love, love—nothing can be 
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said about him except this one word. Ow 
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us understand the interrelationships between 
the individual, the world, and the divine reality 
that pervades and transcends them both. Every 
framework suggests practices, or the kind of 
‘stairs; which help us ‘reach the roof? 

We cannot of course reach the roof if we in- 
sist on taking one step on the stone stairs, the 
next on the wooden stairs, and then on bamboo 
steps. That won't work. The stairs are different 
and distinct. Hence we cannot combine con- 
cepts associated with one window with those 
in another, or search for ways to ‘reconcile’ one 
with the other. These efforts serve no useful pur- 
pose. They only result in confusion and frustra- 
tion. We cannot simultaneously look through 
two windows which are far apart. 

It is not the windows that matter but the view 
they provide, the Truth they reveal. That Truth is 


one, no matter which window we look through.o 
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Sri Rama, the Perfect Man 


Facts, Fantasy, and Right Perception 


Lakshmi Devnath 


(Continued from the previous issue) 


Ramayana 


¢ Y LOTUS-EYED son is less than sixteen 
years of age. I don’t see him possessing 
the ability to fight rakshasas." Dasa- 
ratha demurred and proceeded to remonstrate in 
different ways. Rama had been born to him after 
an inordinately long time. The boy was his very 
life, and the most beloved of his four sons. It was 
not proper for Vishvamitra to take him on this 
mission. The child had not been trained for battle. 
He, therefore, lacked the ability to assess the rela- 
tive strength and weakness of enemies. Midway, 
the king paused to offer a counter proposal. He, 
supported by his invincible army, would fortify 
Vishvamitra and ensure the successful completion 
of the sacrifice. “Please don’t take Rama away. Be- 
reft of him, I shall not live for an hour;? Dasaratha 
repeatedly implored Vishvamitra. His aged eyes 
reflected stark fear and abject desperation. 


Yogasutras’ Perspective 


Emotions excite the mind. They cloud one’s per- 
ception. The word ‘emotion’ is derived from the 
French word, emouvoir which means to ‘stir up. 
Patanjali lists five categories of emotions that tor- 
ment the mind. They are: misapprehension of 
one’s fundamental identity, avidya; ego, asmita; in- 
tense desire, raga; hatred, dvesha and fear of death, 
abhinivesha. He describes these human frailties as 
kleshas. The umbrella term literally translates as, ‘af- 
flictions of the mind? Avidya is the primary Alesha. 
The rest sprout from its embryo. In Dasaratha’s 
mind, at this point in time, it was fear to the fore. 
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Fear is a primal emotion and a toxic one at 
that. Patanjali terms fear as abhinivesha. The term 
translates as, ‘desire for continuity. He writes, 
‘And the fear of death is a spontaneous feeling, 
deeply rooted in us all, no matter how learned 
we may be.’ Dasaratha, by all accounts, was an 
erudite scholar in the Vedas but, as the author of 
the Yogasutra rightly observes, he was evidently a 
man with little or no control over his mind. He 
feared for his son’s safety. Sadly, the fear was un- 
warranted. His perception of the situation was 
flawed. He was panicking merely on the basis 
of fanciful anticipation. Swami Chimayananda 
in his exposition on the Bhagavadgita says, “The 
rope never gives you the sorrow but your pro- 
jected serpent does. Because you cannot perceive 
the reality, the mind commences to dance.+ 

Cognitive processes of Brahmarshis like 
Vasishtha and Vishvamitra stem from a pure mind, 
characterised predominantly by sattva guna. Their 
perceptions, therefore, are impeccable. TKV Desi- 
kachar provides an insight into the phenomenon of 
yogic perception. He writes, “That is why they say 
a yogi isa wise man. Not because others cannot see 
what he has seen but because he has seen something 
others have not seen, he has seen more than others 
have seen, and he has seen it ahead of others.’ It was, 
therefore, that Vishvamitra perceived a ‘Mahatma’ 
in young Rama when Dasaratha could only see him 
as a teenager. Patanjali states, ‘Due to differences in 
various minds, perception of even the same object 
may vary.° Commentator Vachaspati Misra quips, 
‘In the manner of one woman being perceived in 
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different ways by different men, the same object 
gets variously cognized depending on the pathways 
of different minds.’ Obviously the pathways get de- 
termined by the intrinsic quality of the mind. Fur- 
ther, the intensity of fear that Dasaratha displayed 
can be traced to his extreme attachment for Rama. 
‘Clinging’ generates in commensurate measure a 
fear of losing the object being cherished. Gautama 
Buddha elaborated on this much-prevalent flaw in 
the human psyche. He said, “There are four types 
of clinging; these make the individual miserable. 
(They are:) Clinging to persons, to things out- 
side, to thoughts inside, to life within’ He added, 
‘Clinging is the cause of anguish.* At a fundamen- 
tal level, abhinivesha can be understood as a desire 
for security. Desikachar writes: 
No matter, what its source, abhinivesha has 
ramifications at many levels of our daily exist- 
ence. We feel insecure, we have fears about our 
position in life. We dread how others judge us 
and those close to us. We feel insecure when the 
continuity of our way of life is disturbed. We 
don’t want to face old age. All these are rooted 
in abhinivesha, the fourth child of Avidya.’ 
Thus, overwhelmed by attachment and 
fear, Dasaratha’s mind stood in the way of him 
trusting the very sage, whom, ironically, just a 
few minutes ago, he had paid obeisance to as 
a Brahmarshi. Badrinath, in his discussions on 
power and human relationships, raises the all- 
important question, ‘Are human beings gov- 
erned mostly by fear, or even by fear alone?” 


Ramayana 

If Dasaratha had hoped that his pleas and entreat- 
ies would have Vishvamitra reconsider his request, 
it was in vain. Emotionally drained, he pitifully 
queried, “Who are these Rakshasas? How strong 
are they?" Vishvamitra’s reply that they were part 
of the work force of the dreaded Ravana, sent 
Dasaratha into a further tailspin. He exclaimed, 


“That Rakshasa sucks up the strength of the strong 
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in battle. I cannot fight against him or his forces, 
O best of sages, whether with the aid of my army 
or of my sons. He continued rather incoherently, 
“Maybe one of them ... not two ... we must beg to 
be excused ... in no case, O Brahmana, will I give up 
my poor child ... who has no knowledge of war.* 
Confused statements, swift contradictions and 
rapid retractions, the grand old monarch of the 
Tkshvaku clan, wrapping himself with all of these, 
presented a dismal portrait of a bumbling king, a 
picture that was in stark contrast to his attainments 
as an intrepid warrior, a great scholar and so on. 


Yogasutras’ Perspective 


Far from establishing a contradiction in terms, the 
discrepancies cited only reinforce Patanjali’s all- 
important point that perception of imminent death 
can unnerve even one who has delved deep into the 
ephemerality of embodied existence. The psycho- 
logical ramifications of abhinivesha are vast, deep 
and varied. Fear can also get incited by past memory. 
Could it have been possible that Vishvamitra’s re- 
quest had kindled in Dasaratha memories of an in- 
cident that lay quietly forgotten in the recesses of 
his mind? It was one that had happened long, long 
ago. He was a young prince. He was a skilled archer. 
He was particularly reputed for his skills in hitting 
a target, guided merely by its sound. However, one 
fateful day, he inadvertently killed the son of a sage. 
Overpowered by anguish, the rishi decided to end 
his life, but not before cursing that Dasaratha would 
meet with a similar fate. The Ikshvaku king would 
suffer separation from his son and die in grief. In 
Dasaratha’s view, Vishvamitra’s request was hor- 
tific, illogical and outrageous. Therefore, he could 
have well become apprehensive that the dreaded 
moment had indeed arrived. Such inferences, how- 
ever, must remain in the realm of conjecture for the 
Ramayana refrains from making such alink. 


(To be continued) 
(Notes and References on page 312) 
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Dakshineshwar: The Never Ending 


Celebration of Joy 


Dr Debanjan Sengupta 


EETING WITH Sri Ramakrishna 
in his room inside the Bhabatarini 
Mandir premises had an intoxicat- 


ing effect. One could not but repeatedly return 
to him to enjoy the nectar he used to serve. 
The credit of the analogy goes to Ramakrishna 
dev himself. He told it regarding Mahendranath 
Gupta (M), the author of the sacred book, the 
Gospel of Sri Ramakrishna. On one Sunday in 
the month of March 1882, M first met the Master 
in the temple garden of Mother Ka/i on the bank 
of the Ganges at Dakshineshwar. From this day 
on he went there time and again. He had been 
contemplating the enigma of the Master all the 
time. What mesmerized M was the simple way of 
explaining the deep truths of spiritual life. Never 
before had he come across such a man.” 

It was a holiday afternoon, on his fourth visit 
to Dakshineshwar, the Master told the story of the 
peacock. As soon as M stepped into the room the 
Master laughed aloud and said to the boys, “There! 
He has come again.’ They all joined in the laughter. 
The Master explained, ‘A man once fed a peacock 
with a pill of opium at four oclock in the afternoon. 
The next day, exactly at that time, the peacock came 
back. It had felt the intoxication of the drug and re- 
turned just in time to have another dose’ (ibid., 90). 

M was not at all embarrassed. He rather 
thought of this a very apt illustration. Even at 
home he could hardly drive out the trance that 
Sri Ramakrishna put into him. His head and 
heart was at Dakshineshwar and he would count 
the minutes eagerly to visit there again. 

Here in this village called Dakshineshwar, 
on the east coast of the Ganges, just almost an 


297 


hour’s walk from Kolkata, Rani Rasmoni had 
established the temple of Mother Bhabatarini. 
Here continued the never-ending celebration of 
pure joy and happiness. The Master, Sri Rama- 
krishna was its central figure. He used to pray to 
goddess Kali, ‘Mother, don’t make me uncon- 
scious with the Knowledge of Brahman. Mother, 
I don’t want Brahmajnana. | want to be merry. I 
want to play’ (ibid., 373). 

Allhad a free access here. All were free to share 
this joy. Sri Ramakrishna would engage eagerly 
in talking to all present there: be they monk or 
householder, man or woman, Hindu or the fol- 
lower of any other religion. The Master used to 
say, “You see, my own people have become stran- 
gers. ... And strangers have become my own. ... 
The devotees have become relatives’ (ibid., 380). 


The Perspective 


Before entering into the joyful plaza itself, let us 
look at its perspective. The people, who would 
pay visit to Sri Ramakrishna, were mainly from 
the educated middle class of the then Kolkata 
and its suburbs. This prior conception would 
help to identify his uniqueness, to understand 
his attraction. 

To perceive the situation we may recollect what 
a distinguished modern thinker had expressed: 


That was a time when the urban Bengalis were 
desperately rendering service under the Brit- 
ish rule; when the religious leaders developed 
a fashion of vilifying the Hindu scriptures and 
customs; when the British imperialism was then 
at its zenith of its ferocious stage; when Chris- 
tianity had become a weapon in the hands of 


Prabuddha Bharata March 2024 


Dakshineshwar: The Never Ending Celebration of Joy 3 


the imperialists; when even the educated Ben- 
galis are maligning the great Sepoy Mutiny of 
1857 as a mere religious fanaticism—it was that 
very time when Sri Ramakrishna arrived,” 


He was deep rooted in our rural tradition. 
What the so called ‘educated’ people appre- 
hended to be his drawback and shortcoming, 
ultimately proved to be his unerring merit. The 
European education system got no chance to be- 
dazzle his spontaneity. Hence he arrived with all 
his heart-touching simplicity. 


Smiling Always 


There was no room for disappointment or grimace, 
only endless joy and simple happiness. The new- 
comers were astonished, how come this man is a 
brahmajnani? He did not recite slokas that com- 
mon people did not understand, nor was he overtly 
serious with the knowledge of scriptures. This man 
used to spontaneously dance with devotional songs. 
During conversation he suddenly used to lose his 
external consciousness to sink into samadhi. One 
hardly came across such a facetious Paramhansa. 
He was unique in another way too. He had 
participated in different paths of sadhanas and 
succeeded in each of them. So he firmly believed 
that ideas of all the sects were equally valid, be it 
Shaktas or Vaishnavas, Tantriks or monists, even 
Muslims or Christians. So there at Dakshinesh- 
war people of all sects felt same joy and fellow 
feeling meeting Ramakrishna dev. One could not 
mark him as of a particular sect; rather all sects 
were, as it were, of his own. How coulda so called 
‘uneducated’ person be so open-minded in his 
attitude regarding different religious faiths? The 
Master was ready with his illustrious explanation, 
‘A man had a tub of dye. Such was its wonderful 
property that people could dye their clothes any 
colour they wanted by merely dipping them in it. 
A clever man said to the owner of the tub, “Dye 


my cloth with the colour of your dye-stuff.”” 
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The same question we wish to ask the Mas- 
ter; What is thy own colour? He revealed to his 
‘own people’: 

There are various paths to reach God. Each view 


is a path. It is like reaching the Kali temple by 
different roads. ... 


Many views, many paths—and I have seen them 
all. But I don’t enjoy them anymore; they all 
quarrel. 


No one else is here, and you are my own people. 
Let me tell you something. I have come to the 
final realization that God is the Whole and I am 
a part of Him, that God is the Master and I am 
His Servant. Furthermore, I think every now 
and then that He is I and Iam He. (ibid., 572) 
Like an innocent boy, the master was straight 
and simple, happy and lively. Infirmity could 
never touch him. 


The Arrangements 


No external resource was necessary for this eter- 
nal joy. Two hard, wooden cots, ordinary mat- 
tress, probably a stool, mats for the devotees 
and the walls covered with various hanging pic- 
tures—pictures of Kali, Krishna, Rama, Chai- 
tanya, Dhruba, Prahlada, Buddha, Saraswati, 
Jesus—that were all the arrangements he 
needed.* Actually this joy cared little about 
worldly extravaganza. It was above the demotic 
arithmetic of profit-n-loss. This joy had different 
source of its own, different was it in its character. 
Swami Lokeshwarananda explained: 
Sree Ramakrishna was Joy personified, he was 
not just ‘full of joy, but ‘joy’ himself. Brahman 
is Joy, Joy is Brahman. Sri Ramakrishna under- 
stood Brahman, so he became Brahman or 
rather Joy himself.’ 


The domestic people were relieved of their 
household blaze as they came close to this man, 
the Joy himself. But on the other hand, the 
Master also had equal, if not more, attraction 
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towards his devotees. If any of them suddenly 
became irregular in visiting his place, he used to 
become anxious. He knew he had to search for 
real jewel from them only. He says: 


I have been seeking one who has totally re- 
nounced ‘woman and gold. When I finda young 
man, I think that perhaps he will live with me; 
but everyone raises some objection or other. 
A ghost sought a companion. It is said that a 
man who dies on a Saturday or Tuesday be- 
comes a ghost. Therefore, whenever the ghost 
saw anybody fall from a roof or stumble and 
faint on the road on either of those days, he 
would run to him, hoping that the man, 
through an accidental death, would become a 
ghost and be his companion. But such was his 
ill luck that everyone revived. The poor thing 
could not get a companion.° 


Comparing himself with a ghost—hard to 
find any other prophet using such a simile. Here 
lies his originality as well as his attraction. Sim- 
ple was his language, perceptive were his im- 
ageries. He preferred to preach his followers by 
being one among them. On the very first day of 
their interaction he said to M: 

That’s the one hobby of you Calcutta people— 

giving lectures and bringing others to the light! 

Nobody ever stops to consider how to get the 

light himself. Who are you to teach others? 

He who is the Lord of the Universe will teach 

everyone. He alone teaches us, who has created 

this universe; who has made the sun and moon, 
men and beasts, and all other beings; who has pro- 
vided means for their sustenance; who has given 
children parents and endowed them with love 
to bring them up. The Lord has done so many 
things—will He not show people the way to wor- 
ship Him? If they need teaching, then He will be 
the Teacher. He is our Inner Guide. (ibid., 80) 


Sri Ramakrishna even used to tell a few naughty 
jokes for the young men gathered around him in 
Dakshineshwar. According to his version, ‘I don’t 
give the youngsters a pure vegetarian diet: now 
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and then I give them a little water smelling of fish. 
Otherwise, why should they come?’ (ibid., 54.0) 


Mahendranath Dutta, the younger brother 


of Swami Vivekananda, explained the Master’s 
point of view: 


The religious leaders generally talked about the 
better part of the life only, and kept silent about 
the other part of the universe. As a result, the 
mind of the followers failed to mature properly, 
neither it became lively. In proper Sadhana you 
should be conscious of the good as well its op- 
posite side.” 


He was also very transparent about the 


worldly lust. He said without any hesitation: 


It is not good to cherish desires and hankerings. 
For that reason, I used to fulfil whatever desires 
came to my mind. Once I saw some coloured 
sweet-meats at Badobazar and wanted to eat 
them. They brought me the sweets and I ate 
a great many. The result was that I fell ill. ... I 
had a desire to hear Sambhu’s musical recital of 
the Chandi. After fulfilling that desire, I wanted 
to hear the same thing by Rajnarayan. That de- 
sire also was satisfied. ... Once the idea came 
to me to put on a very expensive robe embroi- 
dered with gold and to smoke a silver hubble- 
bubble. Mathur Babu sent me the new robe 
and the hubble-bubble. I put on the robe. [also 
smoked the hubble-bubble in various fashions. 
Sometimes I smoked it reclining this way, and 
sometimes that way, sometimes with head up, 
and sometimes with head down. Then I said to 
myself, ‘O mind, this is what they call smoking a 
silver hubble-bubble, Immediately I renounced 
it. I kept the robe on my body a few minutes 
longer and then took it off. I began to trample it 
underfoot and spit on it, saying: ‘So this is an ex- 
pensive robe! But it only increases man’s rajas.’® 


In this context, we may recollect the friendly 


conversation between the Master and the le- 


gendary dramatist Girish Chandra Ghosh: 


MASTER (to Girish): Hello! What were you 
saying about me? I eat, drink, and make merry. 
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GIRISH: What should we have been saying 
about you? Are you a holy man? 

MASTER: No, nothing of the sort. Truly I do 
not feel Iam a holy man. 

GIRISH: I am not your equal even in joking. 
(ibid., 694) 


His Pious Assembly 


Sri Ramakrishna dev did not bother to follow 
the footsteps of the earlier religious leaders. He 
did not put on saffron coloured attire, was not a 
scholar in Sanskrit, and even was least interested 
in priesthood. He came to lead the simple path 
in avery realistic way. He said: 


Don’t find fault with anyone, not even with an 
insect. As you pray to God for devotion, so also 
pray that you may not find fault with anyone. 


(ibid., 542) 
Again he told: 


One must love all. No one is a stranger. It is 
Hari alone who dwells in all beings. Nothing 
exists without Him. The Lord said to Prahlada, 
‘Ask a boon of Me. ‘T have seen You, replied 
Prahlada. “That is enough. I don’t need any- 
thing else.” But the Lord insisted. Thereupon 
Prahlada said, ‘If You must give me a boon, let 
it be that those who have tortured me may not 
have to suffer punishment’ (ibid., 548) 


That is the true path to attain the purest hap- 
piness. The master once told: 


It is written in the Adhyatma Ramayana that 
Lakshmana asked Rama: ‘Rama, in how many 
forms and moods do You exist? How shall I be 
able to recognize You?’ Rama said: “Brother, 
remember this. You may be certain that I exist 
wherever you find the manifestation of ecstatic 
love. That love makes one laugh and weep and 
dance and sing. If anyone has developed such 
love, you may know for certain that God Him- 
self is manifest there. Chaitanyadeva reached 
that state. (ibid., 614) 
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The devotees listened to Sri Ramakrishna en- 
thralled. His burning words inspired their souls, 
spurring them along the path of renunciation. 
Some were definitely confused: The Master was 
telling, ‘that love makes one laugh and weep and 
dance and sing’—then not only Sri Chaitanya, 
our Master was also in the same state! Then was 
God Himself manifest there at Dakshineshwar? 

It was not possible for everybody to realise 
such heavenly feeling. But the prevailing ambi- 
ance of never ending joy was evident to all. Let 
us remember a winter evening: 


Sri Ramakrishna went out to look at the sacred 
river [of the Ganges]. The lamp was lighted in 
his room. The Master chanted the hallowed 
name of the Divine Mother and meditated on 
Her. Then the evening worship began in the 
various temples. The sound of gongs, floating 
on the air, mingled with the murmuring voice 
of the river. Peace and blessedness reigned every- 


where. (ibid., 180) 


The daily celebration of Anandamoyee never 
ceases. It is still going on and on. If we can stand 
there with pure devotion and rare assiduous- 
ness, the Master would surely call us inside his 
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pious assembly. ow 
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Mundaka Upanishad 


Commentary by Swami Bhuteshananda 


Translation from Bengali and edited by 


Swami Nityadipananda and 
Swami Madhurananda 


(Continued from the December issue) 


First Mundaka 
Chapter Two 
ded FAY HAIN Haat 
maaseata Sarat seat Gaara | 
AIP fea ATA 
UY a: FA: FRAT GH Ml 2.2.2 I 


Tadetatsatyam mantresu karmani kavayo 
yanyapasyamstani tretayam 
bahudha samtatani; 
tanyacaratha niyatam satyakama 
esa vah panthah sukrtasya loke. (1.2.1) 


Kavayah, wise or enlightened persons; 
mantresu, revealed in the Rig Veda, and the like; 
yani, all that; karmani, rites like agnihotra and 
others; apasyan, visualised; tat etad, (the subject 
matter of apara-vidyd) is this; satyam, unfailing 
means to achieving human goals; tami, all those 
rites; tretayam, in the three Vedas—Rig, Sama, 
and Yajur Vedas—or in the Treta Yuga; bahudha 
samtatani, practised in various ways, in vogue; 
(you all) satyakamab, who desire appropriate 
results of karmas; ai, all those aggregate of kar- 
mas; #iyatam, regularly; acaratha, perform; vah, 
yours; sukytasya, of the karmas performed by 
you; Joke, [here means] achievement of results; 
esa, this; panthah, the only means. 

This is that satya known to all enlightened 
or wise people, which is all the karmas pre- 
scribed in the Rig and other Vedas (the subject 
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matter of apara-vidya); this satya has become 
revealed in different ways. All of you are to 
accomplish those rites regularly. This is the 
way for you, who desire to achieve the results 
of karmas. 

This is that satya, which is revealed in the Sam- 
hita portion of the Vedas in the form of rituals that 
unfailingly yield results; enlightened people knew 
all those rituals. They are enjoined in several ways. 
The word treta can be explained in three ways. It 
may mean the Treta Yuga, or the three divisions 
of the Vedas, namely Rig, Sama, and Yajur, or the 
three classes of priests—hota, udgata, and adh- 
varyu—by whom the rites are performed. During 
the performance of the rites, the hota chants the 
Rig mantras, the adhvaryu organises the sacrifice, 
and the udgata sings from the Sama Veda. The in- 
junctions about the rites are revealed in the three 
Vedas in different ways. Here it says, tani acaratha 
niyatam satyakamah, ‘you all perform those rites. 
By the word satyakamah is meant those who have 
succeeded in achieving their desired results. The 
desired goals are fulfilled through the perform- 
ance of the rites. Esa vah panthah sukrtasya loke, in 
order to achieve the desired results of karmas, [esa] 
this, the performance of rites, is the only means for 
you, who are desirous of obtaining them. 

In the commentary [by Shankaracharya] this 
has been explained in a more detailed way. First 


apara-vidya, which includes the four Vedas and 
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the six Vedangas, and later para-vidya have been 
explained. Para-vidya is the knowledge by which 
Akshara Purusha, who is beyond the reach of the 
senses and from whom all names and forms have 
emerged, is known. Both types of knowledge are 
essential. Apara-vidya comprises the rites and rituals 
through which the fruits [of karmas] are obtained. 
One must know those karmas that unfailingly yield 
results, and when one has no more desire for those 
fruits, one gives up all the karmas mentioned here 
and pursues para-vidya, the knowledge by which 
Akshara Purusha is known. Now a question arises: 
why should apara-vidya be pursued? One becomes 
inclined towards para-vidya only when one attains 
dispassion towards the enjoyment of the results 
of the rites and rituals mentioned in apara-vidya. 
Hence, after describing apara-vidya, and thereby 
giving rise to dispassion towards it, para-vidya 
would be imparted. The Upanishad says that there 
are many ways of accomplishing karmas, and the 
fruits of karmas are also many—all this constitutes 
apara-vidya, also called samsara, transmigratory ex- 
istence, which has no beginning or end. Samsara is 
full of miseries, and every embodied being should 
make efforts to totally renounce samsara. Samsara 
does not mean leading the life of a householder; 
samsara is passing through a succession of births and 
deaths—sam sarati iti samsarah. Body after body are 
produced in order to exhaust past karmas, and even 
in subsequent bodies fresh karma gets accumulated. 
Some amount of karma is experienced and some 
gets stored up for future experience. For that reason, 
samsara is said to be without any beginning or end. 
So long as the experiences are not exhausted, sam- 
sara, which is the succession of births and deaths, 
will not come to an end. Samsara is full of miseries 
because it is perishable, and though we say it exists, 
samsara is unreal. That is why this samsara, which is 
full of miseries, has to be totally renounced. 

In this manner, mentioning all the conse- 
quences of samsara, the Upanishad thereafter says 
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that deliverance from this succession of births 
and deaths is called moksha, liberation, which is 
the subject matter of para-vidya. Moksha is not 
something that can be produced, since it is also 
without beginning and without end and is of the 
nature of immortality and fearlessness. To remain 
firmly established in one’s Self, which is devoid 
of impurities and ever radiant, is called moksha. 
All of us want to get rid of this samsara, which 
is full of miseries, because our very nature tends 
to go beyond all the bondages and to get back to 
that inherent state of being. The bondage that we 
are experiencing now is something acquired; it is 
not our eternal true nature, and we can be freed 
from it. We should, therefore, have this desire to 
be free from this miserable bondage. 

Being obsessed with the delusion of ignor- 
ance, some do not have this desire [for liber- 
ation]. ‘May we have infinite happiness, infinite 
existence, and limitless knowledge’—people have 
such desires. And it is so because that is in their 
true nature, which is free from all bondages and 
modifications in the form of miseries. It is one’s 
intrinsic tendency to return to one’s real nature. 
Everybody seeks liberation, but unable to get it, 
one accepts temporary freedom as something de- 
sirable. But even after attaining temporary free- 
dom, one becomes bound once again; hence, this 
cannot be the most coveted goal. 

The highest goal to seek is the attainment of 
one’s true nature, having attained which there is 
no reappearance of bondage, not a bit of ignor- 
ance remains, and there will be no cessation of 
one’s existence. It is this aspiration to go back to 
our true nature that impels us, consciously or 
unconsciously, into all activities. Behind all our 
activities, even those that lead to bondage, there 
is this aspiration to attain infinite existence, in- 
finite knowledge, and infinite joy. This aspiration 
will not end till we attain our true nature. OS 

(To be continued) 
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Swami Vivekananda’s Concept of 


Atman-centric Ethics 
A New Approach to Ethics 


Dr Paromita Roy 


(Continued from the December issue) 
IV 


Why Utilitarian Standards Cannot 
Explain the Basis of Ethics and Morality 


OR SWAMI VIVEKANANDA any system 
that tends to ‘bind men down to the limits 
of their own societies is not able to find an 


explanation for the ethical laws of mankind. As 
regards utilitarianism he asserts: 


You will find people saying nowadays that they 
have utilitarian grounds as the basis of mor- 
ality. What is this basis? Procuring the greatest 
amount of happiness to the greatest number. 
Why should I do this? Why should I not pro- 
duce the greatest unhappiness to the greatest 
number, if that serves my purpose? How will 
utilitarians answer this question? How do you 
know what is right, or what is wrong? I am 
impelled by my desire for happiness, and I ful- 
fil it, and it is in my nature; I know nothing be- 
yond. I have these desires, and must fulfil them; 
why should you complain? Whence come all 
these truths about human life, about morality, 
about the immortal soul, about God, about love 
and sympathy, about being good, and, above all, 
about being unselfish? (ibid., 1.180) 


The reasons for Swami Vivekananda’s asser- 
tion that utilitarian point of view cannot explain 
ethical standards are the following: 

First, ‘we cannot derive any ethical laws from 
considerations of utility’ (ibid., 2.63). With- 
out the supernatural sanction or what Swami 
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Vivekananda calls ‘the perception of the super- 
conscious, there can be no ethics (ibid.). He as- 
serts that: “The Utilitarian wants us to give up 
the struggle after the Infinite, the reaching-out 
for the Supersensuous, as impracticable and ab- 
surd, and, in the same breath, asks us to take up 
ethics and do good to society’ (ibid.). 

Second, ‘the basis of utility is too narrow’ 
(ibid.). ‘All the current social forms and methods 
are derived from society as it exists, but what 
right has the Utilitarian to assume that society is 
eternal? Society did not exist ages ago, possibly 
will not exist ages hence. Most probably it is one 
of the passing stages through which we are going 
towards a higher evolution, and any law that is 
derived from society alone cannot be eternal, 
cannot cover the whole ground of man’s nature. 
At best, therefore, Utilitarian theories can only 
work under present social conditions. Beyond 
that they have no value’ (ibid., 2.63-64). 

On the contrary, ‘a morality, an ethical code, 
derived from religion and spirituality, has the 
whole of infinite man for its scope’ (ibid., 2.64). 
Therefore, the utilitarians deriving norms from so- 
ciety cannot speak of morality. The ideal is above 
society. The ideal talks of unity, oneness, where the 
slightest pain inflicted upon others is one’s own. 

It has been already mentioned that without our 
struggle towards the Infinite there cannot be any 
ideal. What then is the solution? It is necessary 
that ‘Societies should be moulded upon truth, and 
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truth has not to adjust itself to society’ (ibid., 2.83). 
Truth does not pay homage to any society, ancient or 
modern. Society has to pay homage to Truth or die 
(ibid., 2.82-83). Our lives then have to be attuned 
to Truth. Interestingly, knowingly or unknowingly 


we are all making this journey towards Truth. 


Vv 
Journey Towards Oneness of Existence: 
the Goal of Ethics and Morality 


Swami Vivekananda explains the journey with an 
example—“When a kettle of water is coming to the 
boil, if you watch the phenomenon, you find first 
one bubble rising, and then another and so on, until 
at last they all join, and a tremendous commotion 
takes place’ (ibid., 2.184). The world is also pro- 
gressing in a similar fashion. Each individual is like 
‘a bubble, and the nations, resemble many bubbles’ 
(ibid., 2.184). Gradually these nations are joining 
and a day will come when ‘separation will vanish’ 
and ‘that Oneness to which we are all going will 
become manifest’ (ibid., 2.184). The idea ‘grows and 
grows until it reaches the ‘climax’ (ibid., 2.187). This 
is how ‘the personal man is broken down, and man 
as principle is built up’ (ibid., 2.187). The particulars 
are to be ‘referred to the general, the general to the 
more general, and everything at last to the universal, 
the last concept that we have, the most universal— 
that of Existence’ (ibid., 1.360). There is ‘One Eter- 
nally Blissful Principle, and that One is manifesting 
Itself as all this variety’ (ibid., 2.187). The feeling of 
Oneness is the most profound and sublime experi- 
ence that humans can attain. It is readily available 
to those whose hearts are broad enough to embrace 
all creation in their infinite expanse. The profundity 
of such a feeling is inexpressible. 

Pertinent to state in this context is the ‘oceanic 
feeling’ that Romain Rolland points at. In the let- 
ter dated 5 December 1927, Romain Rolland writes 
to Sigmund Freud requesting him for a study of the 
‘oceanic feeling’ the limitless feeling of the eternal: 
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Your analysis of religions is a just one. But I 
would have liked to see you doing an analysis of 
spontaneous religious sentiment or, more exactly, 
of religious feeling, which is wholly different 
from religions in the strict sense of the word, 
and much more durable. 

What I mean is: totally independent of all 
dogma, all credo, all Church organization, all 
Sacred Books, all hope in a personal survival, 
etc., the simple and direct fact of the feeling of 
the ‘eternal’ (which can very well not be eternal, 
but simply without perceptible limits, and like 
oceanic, as it were).” 

Ayon Maharaj (2017) argues in his paper 
how Rolland’s intentions in introducing the 
oceanic feeling to Freud ‘were much more com- 
plex, multifaceted, and critical than most 
scholars have acknowledged.* Rolland says that 
psychoanalysts have not been able to deeply 
study what he calls ‘the intuitive working of the 
religious spirit’: 

‘The intuitive workings of the ‘religious’ spirit— 

in the wide sense in which I have consistently 

used the word—have been insufficiently stud- 
ied by modern psychological science in the 

West and then too often by observers who are 

themselves lacking in every kind of ‘religious’ 

inclination, and so are all ill equipped for the 
study, and involuntarily prone to depreciate an 
inner sense they do not themselves possess.” 


Ayon Maharaj (2017) mentions Swami 
Akhilananda who also echoes the same idea as 
Rolland, ‘Psychologists such as Freud, Adler, 
and Jung focus unduly on the unconscious at 
the expense of the other equally essential aspects 
of the mind and human personality.” Swami 
Akhilananda explains that the aim of Hindu 
psychology is ‘total integration of the mind.* 
Compartmentalized mind cannot have the ex- 
perience that Rolland talks about. aN 

(To be continued) 


(References on page 312) 
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PRABUDDHA BHARATA — 125 YEARS AGO 


Glimpses from the Glorious Past 


NANA KATHA 


(From March 1899 issue) 


y "he Sixtysixth Birthday Anniversary of 
Bhagavan Sri Sri Ramkrishna Deva will 
be celebrated on Sunday the 19th March 

1899, at the Math, Belur. 


2K 


The sudden manner in which a Vaish named 
Badri Dass, resident of Bijnor, turned into a San- 
yasi is the subject of general talk in the town. He 
collected the poor people of the town before 
his shop and made a free gift of his property: 
he then tore off some bonds of heavy debts, re- 
turned many to the debtors and left his home. 

— Tribune. 


2K 


ANOTHER orphan boy from Jessore Dist. 
has come to the Mursidabad Orphanage, making 
the total of eight. The authorities of the Orphan- 
age ask us to say that they are prepared to take 
any others without distinction of caste or creed. 
Lessons in tailoring are now being given to the 
boys: a local Mahomedan Zemindar having very 
kindly promised to bear the expenses. During 
December last, Swami Akhandananda accompa- 
nied by a boy from his Orphanage, visited many 
villages in the district and was invariably received 
with cordiality. Each village they passed through 
extended its quota of help, in food grains, cloth 
or money, and Swami Akhandananda has re- 
ceived promises of substantial help in building 
the Orphanage. This is, as it should be. The Ben- 
gali adage says, “the walking sticks of ten make 
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a load for one.” The poor and the helpless are 
everybody’s wards, and if everybody does his 
duty towards them, poverty no longer remains 
a problem. 


RK 


From a brief account sent to us, we notice that 
the gross receipts of the Murshidabad Orphan- 
age during the months of May to December 1898 
amounted to Rs 434. 3.3, and the expenditures 
to Rs 362. 8. 10%, thus leaving a balance of Rs 
71.10. 4”. 


RK 


William Carner, an engineer at the Rich- 
mond Rolling Mills, Richmond, Ind., met his 
death on December 10 by falling against a large 
gear wheel, which tore off one of his legs. He was 
alone in the engine room and knew that possibly 
no one would enter it for hours. Realizing that 
disaster would result if the fire under the boilers 
was left burning, he dragged his mutilated body 
50 feet to the boiler room, turned off the nat- 
ural gas which was used as fuel, and then lapsed 
into unconsciousness. Twenty minutes later the 
machinery stopped, caused by a lack of steam, 
and the employees rushed to the engine room 
to ascertain the reason and found the brave en- 
gineer dying. 

— Scientific American. 


RK 


—Swami Swarupanandac 
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The Torchbearers of Swami Vivekananda 


Rajarshi Bhaskara Sethupathi 


Swami Dakshajananda 


(Continued from the December issue) 


Memorials in honour of Swami Vivekananda in and around Rameswaram, Ramanathapuram and Madurai 
(1. Vivekananda Memorial Hall at Kunthukaal 2. Swamiji’s Lecture in display in Rameswaram Temple 3. Ramakrishna Math in 
Ramanathapuram 4. Swamiji’s remarks 5. Swamiji’s statue in Madurai where he spoke) 


Madurai 

N ROUTE TO Madurai, at Paramagudi and 
k Manamadurai the rejoicing receptions con- 

tinued till Swamiji reached Meenakshi 
Vilas, the bungalow of the Raja at Madurai on 
Tuesday morning. Swamiji visited the beautiful 
temple of Madurai and addressed the gathering. 
While reading the incessant receptions accom- 
panied by the whirlwind travel of Swamiji that 
began in Sri Lanka on 15 January 1897 and con- 
cluded in Kolkata by February end, what do we 
feel? Naturally, we wonder about the marvellous 
enthusiasm of the masses, grand receptions and 
unbounded energy of Swamiji. But therein was 


Prabuddha Bharata March 2024 


a reverse side for Swamiji who joked about it in 
Madurai, ‘Even Swamis have bodies, and the con- 
tinuous travelling and speaking that I have had 
to undergo for the last three weeks make it im- 
possible for me to deliver a very long speech this 
evening.’ Swamiji’s statue was installed where he 
delivered the lecture, by Madurai Ramakrishna 
Math. Swamiji left for Kumbakonam on 3 Febru- 
ary night winding up his Ramnad-Madurai trip. 
This was the final meeting between the Raja and 
Swamiji. The Raja telegraphed his condolence 
message at the memorial meeting held in Chennai 
in July 1902 after the passing away of Swamiji.” 
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Contribution to Chennai Math 
At the earnest prayers of devotees, Swamiji sent 
Swami Ramakrishnananda in March 1897 to 
Chennai to start the first Math in South India. 
But the Chennai work was floundering for want 
of funds. Hearing this predicament, Swamiji 
wrote to Swami Ramakrishnananda in August: 
On my behalf, you personally talk with the 
friends there and politely make them understand 
that it is all right if they can find ways and means 
to bear the expenses; but if they cannot do so, all 


of you come back to the Math at Calcutta or go 
to Ramnad and establish the Math there.’ 


Swamiji’s wish, perhaps as desired by the 
Raja, was fulfilled in 2016 during the period 
of Raja’s descendant Sri Kumaran Sethupathi. 
Like Swamiji’s initial Chicago days, Swami 
Ramakrishnananda decided to brave the winds. 
The Raja who contributed to setting up the 
Chennai Math temporarily at the Flora cottage 
started sending Rs 100/- every month and others 
also extended their help. Swamiji came to Chen- 
nai seaport for the second voyage to the West in 
1899. However, the ship was quarantined as it 
came from plague-affected Calcutta, preventing 
the passengers from landing including Swamiji. 
On the previous day, the Raja had sent a lengthy 
telegram like a letter, requesting Swamiji along 
with companions to sanctify his palace with a 
visit. This telegram was received at Castle Ker- 
nan where the Math was then located.* 


Drastic Downturns 


Picking up the story from 1893 centering Ram- 
nad, the economic downturns of the Raja con- 
tinued unabated. He lamented, ‘I have within the 
last four years spent forty lakhs and though I have 
thus been foolishly extravagant, the leeches that 
drunk my blood are not a whit more grateful to 
me. Amid mounting pressure, the Raja had to 
mortgage the palace jewellery and other assets to 
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run his estate and household in 1895! Further, he 
handed over the administration to a committee. 
His reforms as per the Agamas (traditions laid 
in scriptures) in the worship at the Rameswaram 
temple did not go down well with the imprudently 
pungent priests. So he resigned from trusteeship 
in 1901. These downturns and plaguing distress— 
internal and external splits with his brother and 
staff—tuned his mind to God all the more. 


Flashes of Magnanimity 


Some noteworthy donations of the Raja prior to 
this testing period were for the construction of 
hostels, schools, hospitals, libraries, and thousands 
(now lakhs or crores) of money to create endow- 
ments for the education of so-called untouchable 
students in villages. Even now, college students re- 
ceive gold medals equipped with his endowments. 
All Sethupathi Rajas built numerous Chatrams 
(guest houses) for the Rameswaram pilgrims. 
Once the Raja had to attend a catholic wedding 
in Chennai during Shivaratri night. He was fasting 
all day which continued amid the function also. 
Soon he retired to Chennai Kapalishwar Shiva 
temple for worship— such an unbelievable stead- 
fastness! The Raja often spent silent hours away 
from the palace in the spiritually charged Shan- 
kara Vilasam, which hosted many spiritual giants 
including Swamiji. One day, a servant crept there 
aiming a double-barreled gun at the Raja. How- 
ever, another staff overpowered the assailant. More 
concerned than surprised, the Raja called him near 
and said, ‘It is God's will that I will die one day but 
not at your hands! Why have you done so?’ The 
sobbing servant replied, “Your Majesty pour out 
bountiful to people but my daughters are suffering 
from poverty! This infuriated me, please forgive’ 
and fell flat at his feet. The Raja asked him, “Why 
have you not reported this problem to me so far?, 
and added with touching remorse, ‘I too failed to 
enquire you. He readily provided %2000/- to the 
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servant and sat there unperturbed as before. When 
his Muslim worker aspired to go for the Mecca 
pilgrimage, without a second thought, the Raja 
gave him the means. The Raja mostly relied on the 
counsel of his fatherly cousin brother and a noble 
philanthropist Pandidurai Devar (Zamindar of 
Pazhavanattam, 1867-1911) in Madurai. He sup- 
ported Pandidurai Devar to form Madurai Tamil 
Sangam, which did phenomenal work in reviving 
decaying Tamil palm scripts. The Raja drafted a 
wish list in 1893, which he achieved in parts. His 
affection and respect for Pandidurai Devar were so 
great that the Raja penned his wish to die before 
him immersed in the thoughts of God. This heart- 
felt prayer of the Rajarshi Bhaskara Sethupathi 
was granted to the letter and spirit on 27 Decem- 
ber 1903, the Arudra Darshan day of Lord Shiva. 
The great Tamil scholar Mahavidvan R Raghava 
Iyengar wrote an homage to him in Tamil: ‘Oh 
Sethupathi, the one who gave away all, with your 
noble hands! Where do we now go?’ During 
Bhaskara Sethupathi’s death centenary, the Goy- 
ernment of India released a commemorative stamp 
in his honout.’ 


Down to the Current Times 


Rajeswara Sethupathi succeeded him as the Raja 
of Ramnad and somewhat stabilized the financial 
status of the palace. He had the great fortune of 
hosting Sri Sarada Devi, Swami Brahmananda, and 
Swami Ramakrishnananda. He contributed to the 
construction of rooms in the Ramakrishna Mis- 
sion Students’ Home. His son Shanmuga Sethu- 
pathi celebrated the Birth Centenary of Swamiji 
within the Rameswaram temple premises. Dur- 
ing this function, Swamiji’s lectures on tablets, 
where he stood and spoke in 1897, were inaugur- 
ated in the temple by the President of India Dr 
S Radhakrishnan. The Tamil Nadu Chief Min- 
ister M. Bhaktavatsalam released a commemora- 
tive souvenir. The worship of Sri Ramakrishna 
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DIA CRIES TAR SSE TUE Ai 
RAJA BHASKARA SETUPAT! 


Rajeswara Sethupathi’s contribution 
in an engraved plate in RKM Students’ Home, Chennai 


under a special pandal by the monks, feeding of 
the poor, an exhibition on Swamiji and similar 
features marked the occasion.° Rajarshi Bhaskara 
Sethupathi had been an impetus to the early Rama- 
krishna Movement in Tamil Nadu. The custodians 
of wealth and power should take note of the central 
theme of Bhaskara Sethupathi'’s life and serve God 
and His children to the best of their ability for the 
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good of society and their own personality. Ow 
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REVIEWS 


For review in PRABUDDHA BHARATA, 


publishers need to send two copies of their latest publications 


ee Hands that Rocked 
vi sma Vivekananda - The Life of his 
a | Parents 
» Chirasree Bandyopadhyay 
Manohar Publishers & Distributors, 
+. 4753/23 Ansari Road, Daryaganj, New 
Delhi—-oo2, India, 1225. 185pp. HB. 


he author is well-known to the readers of 

Swami Vivekananda literature in Bengali. 
The present book is an enlarged version of her 
Bengali book Swamijir Ma O Baba which had 
been well-received by the readers. 

Chirasree has done admirable research work 
on the hallowed ancestry of Swami Vivekananda. 
She has unearthed many details about four gen- 
erations of Swamiji’s forefathers, both in his pa- 
ternal and maternal sides; and it is doubtful if 
anything else remains to be known about them! 

The author has mentioned: ‘It is said that the 
making of a man is generally governed by two as- 
pects—“nature” and “nurture”. Nature is what a per- 
son inherits from his ancestors. Nurturing is the way 
he is brought up, including the effects and influence 
of the surroundings. True to this idea, the book 
documents how Swamiji became the repository of 
all the sterling qualities his ancestors possessed vari- 
ously, as well as how he was nurtured by his parents. 

In comparison to the deep research that has 
brought to light the unknown facts about Swamiji’s 
ancestors, the author hasn’t added much to the al- 
ready known facts about his parents. Though she 
has devoted a large section of the work on them, and 
highlighted their noble qualities, Biswanath Datta or 
Bhubaneswari Devi do not stand out as independent 
personalities on their own right. As they are the cen- 
tral characters of the book, the readers would expect 
some information on how they nurtured Swamiji’s 
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nine siblings. They are depicted in the light of their 
illustrious eldest son alone. All their qualities and 
actions are elucidated through incidents in Swami 
Vivekananda’s life! Therefore, ‘Narendranath’ exists 
in this book as the central character; and not ‘at the 
periphery’ as the readers might expect. 

To her credit, Chirasree has assembled the 
facts about Swamiji’s parents and presented them 
chronologically. She gives a befitting conclusion 
to the book by referring to the great ladies whom 
Swamiji considered his ‘mothers’, especially the 
foreign ladies who actively helped Swamiji carry 
on his work successfully. 

Aremarkable quality of this book is exhaustive 
documentation, which has given authenticity to 
her research work. This enlarged edition in Eng- 
lish contains new materials like facsimiles and 
rare photographs of Swamiji’s relatives, manu- 
scripts, and places made famous by his activities. 
This welcome feature definitely adds value to the 
production. The Glossary is helpful to the readers 
who are just stepping into Vivekananda literature. 

On the flip side, the flow of the narration is 
sometimes marred by mother tongue influence: 
many a times the word-to-word translation of typ- 
ical Bengali expressions will surprise the readers. 
The narrative can be tightened up quite a bit by 
omitting the needless reiterations of facts and in- 
cidents. Moreover, the book is steeply priced at 
21225, which could hinder the book's popularity. 

This book is an important addition to the bio- 
graphical genre, and especially to the Vivekananda 
literature! This book will inspire many to know 
more about Swami Vivekananda’s parents and will 
be a handy reference for research scholars. 

Dr Ruchira Mitra 
Kolkata 
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Website: www.dkprintworld.com PB. 
132 pp. %350. ISBN 9788124612071. 


T he author has remained true to the message 
she wants to convey through the book. In 
her words, ‘the book shifts its focus from study- 
ing the epic solely for its sacredness to seeking 
relevance in the modern ways of life and ways in 
which it can offer guidance through present-day 
challenges and struggles’ She has in detail drawn 
parallels between the characters of the epic and 
their significant acts, to that of the existing prob- 
lems and perceptions of the society as a whole. 

The book, Purusartha, is the author’s attempt 
to unpack for the reader the many complexities 
which the various characters of the epic exhibit. 
The author has perceived these characters from all 
angles and attempted to decode their actions and 
inactions. Through the factually and thoroughly 
drawn conclusions, the author throughout the book 
has appealed to the logical mind of the reader, grad- 
ually broadening the acceptability of the storyline, 
and possibly drawing meaning in present-day life. 
Although the book seems primarily to be meant for 
an avid follower/reader of the Mahabharata epic, 
and with a philosophical bent of mind, the writing 
can also invoke a feeling of curiosity for those who 
intend to take up the study of the epic. 

The author has taken care throughout the book 
to maintain the relatability in the mind of the 
reader and attempts to tag the reader along with 
her on the journey of exploration of the various 
characters through her eyes. One of the important 
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takeaways for the readers is they too can ponder on 
the same questions, which the author has contem- 
plated and thus stated her version of her under- 
standing of the answers. Nupur Behl is trying to 
say that one can go to the depths of the minds of 
these larger-than-life characters presented before 
us in the epic, and make an effort to find out what 
is not said or shown explicitly and relate it to our 
present-day lives, in the same manner as she does. 
The epic, and so does the author sets a precedent 
before us that life as we see is as relative as it can 
get, and it is indeed a shade of grey. Black and white 
are idealistic concepts which have no place in this 
world of relativity. It is only through discernment, 
intense focus and love that one can attain the high- 
est ideal that is before us and only then be eligible 
to call black, black and white, white. Till then we 
shall all sail, on this ever-changing, subjective idea 
of right-wrong, dharma-adharma, empowering- 
disempowering, keeping the goal always in front. 
In our view, the unpacking of the character of 
Karna, his struggles, and his relationship with his 
birth mother Kunti stood out as the jewel crest 
in the book Purusartha. The complex character 
of Draupadi has also been given a valid attempt. 
Whether the author has been able to justly read 
and extrapolate from the characters of the epic or 
not, the reader is the best judge of that. But one 
thing can be said for sure, that the author through 
her intelligent inquisitiveness has managed to 
arouse in the reader the possibility of making a 
quest for themselves. The quest to understand the 
different dynamics of life through various histor- 
ical characters that are present before us in the 
form of these narrations of the epics. 
Neha Phull 


Bangalore 
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REPORTS 


Ramakrishna Mission, Chhatrapur 


New Mission Sub-centre 

Chhatrapur Ramkrishna Vivekananda Sevash- 
ram in Uttar Dinajpur district was taken over 
and made a sub-centre of Raiganj Ashrama. The 
sub-centre was inaugurated on 5 January. Its ad- 
dress is ‘Ramakrishna Mission, Chhatrapur, 
P.O. Raipur, Dist. Uttar Dinajpur, West Bengal 
733134 and phone number: 79800 00421. The 
Sevashram was founded in 1995. 


News of Branch Centres in India 


The Governor of West Bengal Sri C V Ananda 
Bose visited Blind Boys’ Academy of Naren- 
drapur Ashrama on 2 January. He presented 
Governor's Award of Excellence to the Academy 
in recognition of its service to the upliftment of 
visually impaired people. The award carried a 
certificate and a sum of one lakh rupees. 

Swami Gautamanandaji inaugurated Yoga- 
nanda Smriti building at Jayrambati Matri Man- 
dir on 3 January, the sacred birthday of the Holy 
Mother. The building has a large hall in the base- 
ment, and puja bhandar, kitchen and dining hall 


on the ground floor. 
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Swami Gautamanandaji dedicated Ma Sarada 
Bhavan (guest house) at Mumbai centre on 7 
January, the sacred birthday of Swami Shi- 
vanandaji Maharaj. The new building com- 
memorates the centenary of Mumbai centre 
(1923-2023). 

On the occasion of Gangasagar Mela, Seva 
Pratishthan hospital extended round-the-clock 
medical service on the Mela grounds from 10 
to 16 January. In all, 7553 patients were treated, 
out of which 186 received indoor medical care. 
Manasadwip centre provided board and lodging 
to 831 pilgrims at its unit in Gangasagar. 

Swami Gautamanandaji consecrated the newly 
built Sri Ramakrishna Temple at Coimbatore Mis- 
sion centre on 16 January, the sacred birthday of 
Swami Saradanandaji Maharaj. In this connection, 
special worship, homa, public meetings, bhajans, 
harikatha and cultural events were held over three 
days, from 15 to 17 January. In all, 320 monks and 
11,000 devotees attended the grand ceremony. 

St. Xavier's College, Kolkata, bestowed ‘Nihil 
Ultra (Nothing Beyond) Award of Excellence’ 
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upon RKMVERI deemed university at the 
college’s convocation ceremony on 16 January. 
The award was conferred, as per the citation, ‘in 
acknowledgement of its [RKMVERI’s] unwa- 
vering dedication to academic excellence, soci- 
etal upliftment, and the propagation of Swami 
Vivekananda’s educational vision’. 

Sri Rameswar Teli, Union Minister of State for 
Petroleum & Natural Gas and Labour & Employ- 
ment, visited Dibrugarh centre on 28 January. 

A student of our Viveknagar school, Agar- 
tala, secured a place among the top 100 stu- 
dents in the national level VeerGatha contest 
conducted by Gallantry Awards Portal of India 
under the Ministry of Defence and Ministry of 
Education, Government of India. He received a 
certificate, a medal, and a cash prize of 10,000 
rupees on 25 January. 

Eighteen students of class 11 of Narendrapur 
Vidyalaya were awarded the Junior Scholarship 
and two others obtained the Junior Encour- 
agement Award in the Junior Scholarship Test, 
2023, conducted by Jagadish Bose National Sci- 
ence Talent Search, Kolkata. Further, the Vidya- 
laya won the Best School Award for the excellent 
performance of its students in the competition. 


News of Branch Centres outside India 


Vancouver centre, Canada, moved to its new 
premises in Surrey, a suburb of Vancouver, on 
26 December. The centre’s address is ‘Viveka- 
nanda Vedanta Society of British Columbia, 
14488 110 Ave, Surrey, British Columbia, V3R 
2As5, Canada’ as 
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The Peerless General Finance & Investment Company Limited 
Peerless Bhavan, 3 Esplanade East, Kolkata 700 069 

Ph: 033 2248 3001, 2248 3247 | Fax: 033 2243 5339 

Website: www.peerless.co.in | E-mail: feedback @peerless.co.in 
CIN: U66010WB1932PLC007490 
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Ramakrishna Mission Boys’ Home 
(A branch of Ramakrishna Mission, PO Belur Math, Howrah 711202) 
PO: Rahara Kolkata - 700 118 West Bengal, India 
Ph: (033) 2568-2850/3219, Secy: 2523-6116/7666|d]|; 
Email: rahara@rkmm.org ; www.rkmhomerahara.org 


in Gppeal for the maintenance and education of 
orphans, destitute, SC & ST Children 


Dear Devotees and Friends, 


| beg to place the following submissions for your kind consideration. Ramakrishna Mission 


Boys’ Home is a branch of the Ramakrishna Mission, 
Belur Math. Estd. in 1944 with 37 boys rendered 
orphans by the Great Bengal Famine of 1942-43 and 
the devastating flood of the Contai region the Home 
has grown into one of the biggest orphanages in the 
country and has been maintaining and educating (for 
the past 80 years) over 600 orphans, destitute and SC 
& ST boys in the age group of 6 to 18 years entirely 
free of any charge. The boys are drawn from the 
poorest section of the society and admitted without 
any discrimination of caste, creed or religion. 


All the expenses of the Home are met from donations and Govt. grants (state and central 
Govt.). A nominal amount is sanctioned by the Govt. for maintaining the students, teachers, 
cooks, housekeeping staff, medical staff, etc. and we have to engage extra manpower in all the 
categories to meet even the minimum requirements. The overall deficit of the Home as of 
December 2023 has reached Rs. 1.5 crore and is increasing over the months. 


Unfortunately, we receive only Rs. 1800/- per boy per month from the govt. whereas the 
total expenditure incurred for the humble maintenance of a boy is around Rs.3300/- per month, 
and the remaining Rs.1500/- is to be obtained by donations from kind-hearted donors, and since 
the donations are meagre, a huge deficit is accumulating on the Home. 


Apart from the orphanage, the following 
welfare activities are being run for the benefit of 
society keeping in mind to serve the poorest section. 


1. Gadadhar Abhyudaya Prakalpa: Since 2011 the 
Home has been running a school at Aarpatna 
village near Rahara under this project and is partly 
funded by the Home itself. About 200 girls & boys 
in the age group of 4 to 12 years have been given 
elementary education, mid-day meals, educational 
and misc. needs—all free of cost from our end. 


2. Annapurna Prakalpa: Since 1st September 2013 we have been running Annapurna Prakalpa, a 
project exclusively meant for the poorest and the most down-trodden people of the society who 
cannot even think of a handful of rice for their survival. At present their number is 70. We have 
been serving a full lunch, and, bread, etc. for their dinner. We have been running this Prakalpa 
with our extremely limited resources and by begging from our generous donors and well-wishers. 
In the year 2022-23 we spent Rs. 16,60,750/-, and in 2023-24 Rs. 12,51,250/-. 


How could we go ahead with our meager funds? Fund collection is inevitable at this 
juncture to keep this Prakalpa alive. There is no provision in Govt. Fund for such a project as far 
as our knowledge is concerned. 


3. Relief and Welfare: The Home has been taking up relief and welfare works in times of need, 
RAMAKRISHNA MISSION BOYS’ HOM and resources/funds were raised from the public 


penile sre + | ~seapiene 3 by begging and earnest appeals. Some of the recent 
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the year 2000, the Home has been running a non- 
formal school exclusively for street children every morning from 7.30 to 9.30 am with the sole 
intention that these hapless children may not go astray. At present the number of students is 54. 
The project expenses are met by donations from kind-hearted donors. 


5. Hospital, Charitable Dispensary, and Free Medical Camps: The Home is running a 52-bed 
Indoor Hospital for the benefit of 600 odd boys of 
the Home and also an outdoor Charitable Dispensary 
for the local public. Also, on the appeals made by 
the poor and needy villagers of North 24-Parganas 
district and other areas, the Home is rendering free 
medical service through medical camps. A total 
amount of Rs. 22.6 lakh was spent during the year 
2022-23 for a total of 21,121 beneficiaries. The Govt. 
grant received for the year 2022-23 is Rs. 9.2 lakh 
only. The remaining amount of Rs. 13.5 lakh has been 
met by the Home. 


We earnestly appeal to the generous public and the admirers of Sri Ramakrishna-Swami 
Vivekananda to support these dire causes. Your kind donation verily reflects the sympathy you 
have for the orphans, and poorest and destitute children & people in our society. Even a small 
amount goes to support a child. Also, we urge you along with your relatives and friends to visit 
the Home to see the activities. 


Our Bank A/c Name: RAMAKRISHNA MISSION BOYS’ HOME 
SBI A/c no.: 30841280226, Branch: Rahara Station Road ; IFSC: SBIN0012364 


NOTE: If you send money by NEET, RTGS, etc., please send your address, phone no., and PAN 
Card soft copy to our e-mail id rahara@rkmm.org 

Please contact us over the phone if you need any further information. 

Donations to all the activities of Ramakrishna Mission Boys’ Home, Rahara are exempt 
from Income Tax u/s 80G(5)(vi) of the Income Tax Act, 1961. Our PAN is AAAAR1077P. 


Yours in the Lord, 
Swami Jayananda, 
Secretary 
By Courtesy: Chittaranjan Misthanna Bhandar Pvt. Ltd. 
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NeTAyI SUBHASH 


A Life Illumined by the Light of Swami Vivekananda 


2 VOLUMES 


Compiler & Editor (of the Bangla Version) : SWAMI CHAITANYANANDA 
English Translation: DR. RUCHIRA MITRA 
Editor (of the English Version) : SWAMI GUNOTTARANANDA 


ya India concludes the celebration of 75 years of her independence, 
we take great delight in placing before the readers the two-volume work 
titled Netaji Subhash—A Life Illumined by the Light of Swami Vivekananda. It is the 
English translation of the Bangla book Vivek Dyutite Udbhasita 
Subhash Chandra. As the title suggests, the book deals with 
two great sons of Bharat, Swami Vivekananda and Subhash 
Chandra Bose. The former was like a light that illuminated 
the life and activities of the latter. Subhash drew strength from 


Nerayt SuBHASH 


Swami Vivekananda and dived into the waters of heroic action 
for liberating India from British thraldom. 


Volume one of the book has three parts. 
Neng Stans The first part presents an overview of these 


Volume 1 x 
Pages: 646 | Price: < 40 
ages | Price = 390 
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two personalities. It contains fourteen art- 
icles. The second part analyses these two 
heroes from various angles. The third part 


deals with eyewitness accounts and facts Packing & Postage: 85 
from contemporary documents related to 
Netaji Subhash. 


— 


In the Second Volume, part four deals with the ideas of 
Volume 2 Vivekananda and Subhash on education, literature, arts, 
Pages: 504 | Price: ~499 culture, and religion. Part five presents them in the context 
7320 of history, society, and economics. 
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Please write to: ADVAITA ASHRAMA, 5 Dehi Entally Road, Kolkata 700 014, India 
Phones: +91-7439664481, 7603067067; Email: mail@advaitaashrama.org 
Buy Online: https://shop.advaitaashrama.org/ 


== Ramakrishna Vivekananda Vedanta Samiti 


F 1, Hanuman Nagar, Rasuliya, Narmadapuram - 461001 (M_P.) 
-J4 (A member ashrama of the MP-CG 
Ramakrishna Vivekananda Bhava Prachar Parishad, 
Sees advised by Ramakrishna Math, Belur, Howrah, WB) 
Website: https://rkvivs.org, Email id: rkvivs@gmail.com 


in €ippeal 


Dear Devotees / Well-wishers, 
Namaste. 


Since its inception in 2013, the Ramakrishna Vivekananda Vedanta Samiti, Narmadapuram 
(M.P.) has been rendering the following educational and medical services to the under privileged 
people:- 

Running a general library for public education and culture. 

Spearheading Malnutrition Eradication Programme covering 1000 children. 
Granting scholarships to 50 poor and meritorious students. 

Organizing Winter Relief Work benefiting 1500 underprivileged people/students. 
Conducting Values Education Programme for the Youth. 

Organizing Medical Camps. 


Presently, all the above service activities are being executed through a rented accommodation. 
Therefore, an urgent need is being felt to put in place a modest infrastructure to sustain and broaden 
the existing activities. To this end in view, the following infrastructure development is proposed: 


a) Cost of Land Rs. 2.00 Crore 

b) Cost of Buildings: 
Library Building Rs. 50 Lakh 
Dispensary Building Rs. Lakh 
Office Building Rs. 40 Lakh 
Home for the Old & Abandoned People (free) Rs. 1.25 Crore 
Accommodation for Monks & Volunteers Rs. 60 Lakh 
Students’ Home (free) Rs. 55 Lakh 

VII. Corpus Fund for Maintenance of Infrastructure Rs. 70 Lakh 
Grand Total Rs. 7.00 Crore 


Generous individuals & philanthropic organizations are requested to kindly contribute to this 
noble cause to facilitate all round development of the society. May Bhagawan Sri Ramakrishna, Maa 
Sarada Devi & Swamiji bless you all. With warm regards & namaskar, 

Yours in the service of the Lord, 
Swami Vireshananda 
Adhyaksh 
Mobile: 8349068162 


N.B.: Contributions to the Samiti are exempted under Sec. 80(G) of the Income Tax Act, 1961. We do not 
accept CASH. Please communicate to the Adhyaksh through WhatsApp forwarding PAN/AADHAR 
before or after the donation is sent. Our Bank A/c details: 

Punjab National Bank, Itwara Bazar, Narmadapuram ae A/c No.: 2009000100214513, 
IFSC Code: PUNBO200900 


Printed and Published by Swami Vedavratananda on behalf of Ramakrishna Math and printed at Gipidi 
Box Co., 3B Chatu Babu Lane, Kolkata 700 014 and published from Advaita Ashrama, 5 Dehi Entally Road, 
Kolkata 700 014. Editor: Swami Gunottarananda 


68 
ISSN 0032- 6178 
R.N. 2585/1957 REGISTERED Postal Registration No. 
Kol RMS/96/2022-24 
Published on 1 March 2024 
9"770032"617002 


The best guide in life isstrength. In religion, 
as in all other matters, discard everything 
that weakens you, have nothing to do 
with it. 
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